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ADVERTISEMENT. 


In  entering  upon  the  important  and  responsible  duties  of  a 
parochial  minister,  it  occurred  to  the  author,  that  a  tem- 
perate and  candid  statement  of  scriptural  evidence  in  behalf 
of  the  Ministry,  Doctrines,  and  Liturgy  of  the  Church  of 
England,  might  be  useful  at  the  present  crisis.  With  this 
design  he  drew  up  the  Discourse  and  Address,  now  pub- 
lished at  the  unanimous  request  of  his  Parishioners,  They 
contain  (he  is  sensible)  little  which  has  not  been  better  said 
by  Archbishop  Potter,  Bishops  Burnet  and  Beveridge, 
cS  Dean/  Comber,  Burscough,  Wheatley,  and  Simeon,  and  by 
Bishops  Hobart  and  Doane,  and  other  British  and  Anglo- 
American  writers,  to  whose  valuable  treatises  he  is  indebted 
for  much  important  information,  especially  in  the  notes, 
which  have  been  added  in  the  hope  of  rendering  the 
present  publication  more  generally  useful. 

It  has  been  the  author's  aim  to  exhibit  a  plain  illustration 
of  the  principles  of  that  church,  of  which  he  has  the  honour 
to  be  a  minister,  without  wounding  the  feelings  of  those 
who  belong  to  other  religious  denominations. 

To  the  candid  acceptance  of  his  Parishioners  and  of  the 
Christian  Public  he  now  commits  the  following  pages,  in 
the  hope  that,  with  the  Divine  Blessing,  those  who  may 
peruse  them  may  be  enabled  to  give  an  answer  to  every 
one  that  asketh  them  a  reason  of  their  faith  and  hope,  and 
of  their  attachment  to  the  Church  of  England. 
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A  SERMON, 

ETC. 


Eph.II.  19,  20. 

NOW,  THEREFORE,  YE  ARE  NO  MORE  STRANGERS  AND  FOREIGNERS, 

but  fellow-citizens  with  the  saints,  and  of  the  household 
of  God  ;  and  are  built  upon  the  foundation  of  the  Prophets 
and  Apostles,  Jesus  Christ  himself  being  the  chief  Corner- 
stone. 

If  there  be  one  sentiment,  more  predominant  than  another, 
in  the  writings  of  Saint  Paul,  it  is  that  of  devout  gratitude 
to  the  God  and  Father  of  our  Lord  Jesus  Christ,  from 
whom  he  had  obtained  mercy.  He  loved  much  because 
much  had  been  forgiven  him.  Hence  his  capacious  mind 
seems  to  labour  for  expressions,  with  which  he  might  give 
utterance  to  the  emotions  of  his  full  heart. 

The  Epistle  to  the  Ephesians  is,  in  an  eminent  degree, 
characterized  by  this  animated  style  of  composition.  The 
Apostle's  design  in  writing  it,  was,  to  establish  the  believers 
at  Ephesus  in  the  faith  of  Christ.  With  this  view,  he  sets 
before  them  the  lost  and  wretched  state  of  all  mankind  by 
nature,  and  the  magnitude  of  the  spiritual  blessings  result- 
ing from  the  vicarious  atonement  of  our  adorable  Redeemer ; 
and  having  illustrated  these  important  truths,  with  great 
copiousness  and  variety  of  diction,  he  proceeds  to  raise 
upon  them,  as  a  necessary  deduction,  the  superstructure  of 
a  holy  life.  In  the  chapter,  whence  our  text  is  taken, 
Saint  Paul  is  exhibiting  the  character  of  the  true  church 
of  Christ.  He  speaks  of  it  under  the  figure  of  a  building: 
and  the  only  solid  foundation,  on  which  it  can  rest,  is  ex- 
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plicitly  declared  ;  —  Christ  having  preached  the  glad  tidings 
of  salvation,  as  well  to  those  at  a  distance  as  to  those  that 
were  near,  that,  through  Him,  all  of  us,  both  Jews  and 
Gentiles,  might  have  one  common  access,  through  one  and 
the  same  Spirit,  to  God.  From  this  moment,  therefore,  he 
continues,  ye  are  no  longer  strangers  and foreigners,  as  those 
were,  who  came  from  distant  nations  to  make  a  short  abode 
with  the  Jews,  without  participating  in  their  privileges  :  but 
fellow-citizens  with  the  saints,  intitled  to  all  their  glorious 
immunities,  and  members  of  the  household  of  God;  being 
built  upon  the  foundation  of  the  Apostles  and  Prophets,  Jesus 
Christ  himself  being  the  chief  corner-stone,  who  holds  the 
several  parts  together,  and  supports  the  whole  stress  of  the 
edifice. 

Such  being  the  dignity  of  all  true  believers  in  the  Lord 
Jesus  Christ,  it  becomes  a  duty  of  the  highest  moment,  — 
in  the  present  times  especially,  —  to  all  who  profess  and 
call  themselves  Christians,  to  ascertain  whether  the  doctrines 
of  which  they  avow  their  belief,  the  ministry  by  which  those 
doctrines  are  preached,  and  the  mode  of  worship  which  they 
adopt,  are  founded  on  this  immovable  basis.  That  you 
may  be  enabled.  Brethren,  to  offer  unto  every  one  that 
asketh  you,  a  reason  of  your  faith  and  Christian  profession, 
as  members  of  the  church  established  in  these  realms,  — 
give  me  your  candid  attention,  (and  may  the  Lord  give  you 
understanding  in  all  things,)  while,  from  these  words  of 
Saint  Paul,  I  submit  to  your  consideration  a  concise  but 
practical  view  of  the  evidence,  to  shew  that  the  ministry, 
the  doctrines  and  the  liturgy  of  our  church,  are  built 
on  the  foundation  of  the  Apostles,  Jesus  Christ  himself  being 
the  chief  corner  stone. 

I.  The  ministry  of  our  church  is  conformable  to  the 
Apostolic  Pattern. 

That  our  Saviour  founded  a  church  or  society,  which 
was  to  subsist  to  the  end  of  time,  is  universally  admitted 
by  all  professing  Christians,  No  visible  society  can  exist, 
without  order  and  government,  nor  without  some  terms  of 
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admission  to  its  privileges.  Where  every  one  is  left  to  do 
what  he  pleases,  there  must  be  confusion,  and  every  evil 
work.  No  sooner,  therefore,  had  our  Saviour  laid  the 
foundation  of  his  church,  but  he  chose  twelve  of  his  dis- 
ciples, whom  he  named  Apostles,  to  whom  he  committed 
the  administration  of  it.  These,  while  he  continued  with 
them,  he  laboured  to  instruct.  He  gradually  enlarged 
their  views,  respecting  the  nature  of  his  spiritual  kingdom  : 
he  removed  their  prejudices,  and  corrected  their  ambitious 
desires.  After  his  resurrection,  he  passed  forty  days  with 
them,  speaking  of  the  things  pertaining  to  the  kingdom  of 
God.  (Acts  i.  3.)  He  invested  them  with  equal  powers, 
and  delegated  to  them  that  mission,  which  He  himself  had 
received  from  God,  saying :  As  my  Father  hath  sent  me, 
even  so  send  I  you.  (John  xx.  21.)  Subsequently,  he  com- 
manded them  to  go,  and  make  disciples  of  all  nations,  bap- 
tizing them  in  the  name  of  the  Father,  and  of  the  Son,  and  of 
the  Holy  Ghost ;  and  promised  that  He  w7ould  be  with  them 
alway,  even  to  the  end  of  the  world.  (Matt,  xxviii.  18 — 20.) 
But,  as  the  persons^  to  whom  this  mission  was  delegated, 
were  mortal,  the  promise  of  our  Saviour's  continual  pre- 
sence with  them,  in  the  exercise  of  their  spiritual  functions, 
could  only  be  completely  fulfilled  in  their  successors.  That 
they  were  to  be  succeeded  by  others,  is  evidently  implied 
in  these  words  of  our  Lord.  By  virtue  of  this  commission, 
the  Apostles  assumed  the  direction  of  the  newly  constituted 
church;  and  in  their  turn  ordained  faithful  men,  who  might 
be  able  to  teach  others  also.  (2  Tim.  ii.  2.)  And,  if  we  "di- 
ligently read  holy  scripture  and  antient  authors,  it  will  be 
evident,"  as  stated  in  the  ordination  service  of  our  church, 
"  that,  from  the  Apostle's  time,  there  have  been  these 
three  orders  of  ministers  in  Christ's  church,  bishops,"  pres- 
byters or  "priests,  and  deacons." —  {Preface  to  the  Office 
of  Ordination.) 

When  the  church  increased,  and  the  care  of  the  poor 
demanded  more  time  than  the  Apostles  could  give,  con- 
sistently with  their  important  duty  of  preaching  the  Gospel, 
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they  deemed  it  necessary  to  select  from  the  multitude  of 
the  disciples,  seven  brethren,  to  whom  the  name  of  deacons 
was  subsequently  given;  and  to  whom  certain  specific 
duties  were  assigned.  These  deacons  were  specially  set 
apart  by  prayer,  and  by  imposition  of  hands,  of  the  Apos- 
„  ties.  (Acts  vi.)  About  ten  years  "after  the  institution  of 
deacons,  we  read  incidentally,  that  there  were  presbyters 
or  elders  in  the  church  at  Jerusalem  (Acts  xi.  30.) ;  that 
Paul  aud  Barnabas  ordained  presbyters  or  elders  in  every 
church  (Acts  xiv.  23.)  [B.];  and,  subsequently,  that  Paul 
sent  for  the  presbyters  (or  elders)  of  Ephesus  to  come  to  him 
at  Miletus,  to  whom  he  delivered  the  admirable  and  pathetic 
charge,  related  in  the  twentieth  chapter  of  the  Acts  of  the 
Apostles.  At  a  still  later  period,  during  his  imprisonment 
at  Rome,  Paul  wrote  his  epistles  to  Timothy  and  Titus, 
containing  special  instructions  for  their  direction  in  the 
ordination  of  presbyters  and  deacons,  and  in  the  other 
duties  of  their  episcopal  office  [A.]  :  together  with  such 
exhortations,  as  plainly  imply,  that  they  had  received,  not 
assumed  their  authority.  With  regard  to  Timothy,  in 
particular,  before  Saint  Paul  took  him  to  be  his  companion 
and  assistant  in  the  Gospel,  not  only  did  the  Apostle  himself 
ordain  Timothy  with  imposition  of  hands,  but  also  the  pres- 
bytery—  or  a  number  of  presbyters — laid  their  hands  on 
him,  —  not  to  convey  any  authority,  but  merely  to  express 
their  approbation.  By  the  putting  on  of  my  hands,  are 
Saint  Paul's  words  in  his  second  Epistle  to  Timothy  (i.  6.) ; 
and,  he  says  in  his  first  Epistle,  with  the  laying  on  of  the 
hands  of  the  presbytery,  (iv.  14.)  #  In  our  Reformed 
Episcopal  Church,  as  well  as  in  other  Protestant  episcopal 
churches,  at  the  time  of  ordination,  a  certain  number  of 
presbyters  lay  their  hands  on  the  heads  of  candidates  for 
the  ministry,  together  with  the  Bishop,  not  for  the  purpose 
of  conveying  authority,  but  merely  to  denote  concurrence. 

*  These  two  passages  of  Saint  Paul's  Epistles  to  Timothy  are  of  equal 
authority,  and  therefore  prove,  that  the  Presbytery  joined  with  the  Apostle  in 
the  imposition  of  hands. 
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During  their  lives,  the  Apostles  had  the  sole  charge  of 
the  churches.  Their  office  is  expressly  termed  an  episco- 
pate or  bishopric,  in  the  first  chapter  of  the  Acts :  and, 
after  their  death,  those  who  succeeded  to  their  office,  left 
the  name  of  "Apostle"  to  the  Apostles  strictly  so  called; 
and  gave  the  name  of  **  Bishop  "  to  those,  who  succeeded 
the  Apostles  in  superintending  churches,  and  ordaining 
ministers.*  [C] 

And  thus  it  is  evident,  that  the  lineaments  of  that  gra- 
dation in  the  ministry,  which  subsists  among  us,  may  be 
plainly  discerned  in  the  writings  of  the  evangelists  and 
apostles.  The  orders  of  deacon,  presbyter,  and  bishop, 
which  were  thus  established,  we  know  from  the  testimony 
of  the  antient  fathers  of  the  church,  and  from  other  ecclesi- 
astical writers  [D.],  continued  in  uninterrupted  succession 
for  fifteen  hundred  years,  in  all  Christian  churches,  and 
it  still  exists  in  our  own  church,  and  in  the  protestant  epis- 
copal churches  in  Scotland,  on  the  continent  of  Europe,  in 
North  America,  and  among  the  antient  Greek  and  Syrian 
churches,  in  the  East.  The  existence  of  the  Syrian  church 
in  the  centre  of  India,  — a  church  which  never  submitted 
to  the  papal  anti-christ,  retaining  episcopal  government, 
and  a  scriptural  liturgy,  and  deriving  her  episcopacy  from 
the  earliest  and  best  days  of  Christianity,  —  furnishes  one 
of  the  strongest  proofs  of  the  apostolic  origin  of  this  mode 
of  church  government.  [E.]  No  antient  independent 
church,  indeed,  can  be  named,  in  which  episcopacy  was  not 
found,  nor  any,  in  which  it  was  interrupted,  until  the  time 
of  the  Reformation ;  when  the  most  learned  and  pious  of 
the  original  framers  of  the  presbyterian  form  of  church- 
ministry,  —  especially  the  venerable  Calvin,  and  the  learned 
Beza,  the  chief  founders  of  the  Protestant  churches  at 
Geneva  and  in  France,  —  pleaded  necessity  alone  for 
their  rejection  of  episcopacy,  of  which  they  at  the  same 
time  strongly  avowed  their  veneration.  Calvin,  in  particu- 
lar, declared  those  to  be  worthy  of  every  anathema,  who 

*  Thcodoret,  on  1  Tim,  iii. 
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would  not  reverence  and  submit  to  episcopacy,  where  it 
was  to  be  met  with  in  its  legitimate  form*  :  and  Beza  ex- 
pressed his  deliberate  opinion,  that  it  wTas  hardly  possible 
for  a  man  in  his  senses  to  reject  episcopacy,  f  He  con- 
sidered that  England  had  retained  her  episcopal  ministry 
by  the  peculiar  blessing  of  God,  and  expressed  his  wish 
that  she  might  long  continue  to  enjoy  it.  [F.] 

II.  From  the  ministry  of  the  church,  let  us  in  the  second 
place  advert  to  the  doctrines,  which  she  propounds  to 
our  belief,  as  being  founded  on  Holy  Scripture  alone,  to 
the  utter  exclusion  of  all  human  and  unauthorized  tradi- 
tions. 

Every  thing,  indeed,  which  the  sacred  volume  sets  forth, 
as  necessary  to  be  believed  or  practised,  our  church  exhi- 
bits in  her  liturgy,  with  a  clearness  and  a  pathos,  no  where 
to  be  equalled  except  in  the  Bible  itself.  With  regard  to 
her  articles  of  religion,  we  assert,  without  fear  of  con- 
tradiction, that  a  very  great  proportion  of  orthodox  Pro- 
testants, of  every  communion,  would  gladly  adopt  them  in 
preference  to  any  others  now  extant.  What  evangelical 
truth,  indeed,  what  evangelical  grace  or  precept,  do  you 
perceive,  which  the  church  has  omitted  to  specify,  and  re- 
commend, and  urge,  as  of  deep  importance  to  be  believed 
or  observed  ? 

1.  Do  you  inquire  whether  she  believes  the  self-abasing 
doctrine  of  human  depravity  ?  There  is  nothing  she 
more  deplores,  than  man's  sinful,  lost,  and  ruined  nature. 
Scarcely  does  the  daily  morning  and  evening  service  com- 
mence, when  she  puts  into  our  lips  the  humbling  con- 
fession, that  "  there  is  no  health  in  us."  {General  Con- 
fession.) In  other  parts  of  the  liturgy,  we  acknowledge, 
that  we  are  6i  tied  and  bound  with  the  chain  of  our  sins  " 

*  Calvini  Tractatus  Theologici  omnes,  p.  69.  (De  Necessitate  Ecclesiae 
Reformandae.) 

f  Beza?  Tract,  de  Minist.  In  his  answer  to  Saravia  (c.  18.)  he  says:  —  If 
there  are  any,  as  you  will  not  easily  persuade  me,  who  would  reject  the  whole 
order  of  bishops,  God  forbid  that  any  man  in  his  senses  should  assent  to  their 

madness* 
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{Occasional Prayer) ;  that  "  through  our  sins  and  wickedness 
we  are  sore  let  and  hindered,"  (Collect,  kth  Sunday  in  Ad- 
venl,)  and  that  we  "  are  vile  earth  and  miserable  sinners," 
(Ash  Wednesday.)  What  can  be  more  explicit  than  the 
declaration  made  in  the  ninth  article,  that  "  man  is  very  far 
gone  from  original  righteousness  ?  " 

2.  Utterly  disclaiming  any  work,  which  we  either  may 
have  performed,  or  can  perform,  as  meriting  salvation,  or 
being  able  to  "  put  away  our  sins  and  endure  the  severity  of 
God's  judgment"  (Art.  xii.),  the  church  maintains,  in  ac- 
cordance with  the  Scriptures,  that  "  we  put  not  our  trust 
in  any  thing  we  can  do"  (Collect for  Sexagesima)\  that  "we 
lean  only  upon  the  hope  of  God's  heavenly  grace;"  that 
i(  we  do  not  presume  to  come  to  the  table  of  the  Lord, 
trusting  in  our  own  righteousness ; "  and  that  "  we  are  ac- 
counted righteous  before  God,  only  for  the  merit  of  our 
Lord  and  Saviour  Jesus  Christ,  and  not  for  our  own  works 
or  deservings."  (Communion  Service.)  And  this  divine 
Redeemer  the  church  is  continually  exalting  before  us. 
Regarding  Jesus  Christ  as  the  chief  corner-stone  of  our 
faith,  and  his  divinity  as  the  very  Sun  of  the  Christian 
Scheme,  —  as  that  alone  which  imparts  efficacy  to  his 
"  atonement  and  satisfaction  for  the  sins  of  the  whole 
world"  (Ibid.\  she  is  not  content  with  invoking  him  as  the 
"  everlasting  Son  of  the  Father,"  and  styling  him  "  very 
God  of  very  God  ;"  but  she  has  broken  her  prayers  into 
short  collects,  in  order  that  Christ  may  be  the  more  fre- 
quently recognized,  not  only  as  our  Saviour  and  Lord,  but 
also  as  a  Divine  Person,  to  whom  all  honour,  glory,  and 
praise  are  due. 

3.  Would  you  be  informed,  whether  the  church  insists 
upon  the  necessity  of  the  renewal  of  the  heart,  and  the 
sanctification  of  the  soul  by  the  Holy  Spirit  ?  Hear,  how 
earnestly  twice  in  the  daily  service,  and  especially  on  every 
Lord's  day,  we  are  instructed  to  pray  :  —  "  O  God  !  make 
clean  our  hearts  within  us :  and  take  not  Thy  Holy  Spirit 
from  us."  (Versicles  after  the  Creed.)    Listen  to  the  lan- 
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miage  of  one  of  her  collects.  "  Create  and  make  in  us 
new  and  contrite  hearts."  (Ash  Wednesday.)  Do  you  ask 
by  whom  this  important  work  is  to  be  effected  ?  She 
satisfies  yon,  when,  in  the  collect  for  Christmas-day,  she 
beseeches  God  to  "  grant  that  we  may  be  renewed  by 
His  Holy  Spirit;"  and  also  in  one  of  the  collects  for 
the  Communion  Service,  in  which  we  supplicate  God  to 
"  cleanse  the  thoughts  of  our  hearts  by  the  inspiration  of 
His  Holy  Spirit." 

4.  On  topics  which  are  not  of  the  essence  of  faith,  and 
which  for  more  than  thirteen  hundred  years  have  divided 
the  opinions  of  wise  and  holy  men  in  every  part  of  the 
Christian  world,  our  church  steers  a  middle  way.  She 
does  not  presume  to  dive  into  the  mysterious  subject  of  the 
divine  decrees;  but,  studiously  omitting  the  profound  — 
not  to  say  inscrutable  —  topics  of  reprobation  and  preter- 
ition,  she  teaches  us  that  we  "must  receive  God's  promises, 
as  they  be  generally  set  forth  to  us  in  the  Scriptures." 
(Art.  xvii.)  And,  with  regard  to  the  second  advent  of 
Christ,  respecting  which  such  various  and  conflicting  spe- 
culations have  recently  been  propagated,  the  church  teaches 
us,  in  the  collects  for  the  season  of  Advent,  solto  welcome 
his  "  first  coming  in  great  humility,  that,  in  the  last  day; 
when  he  shall  come  again  in  his  glorious  majesty,  to  judge 
both  the  quick  and  dead,  we  may  rise  to  the  life  immortal, 
and  may  be  found  an  acceptable  people  in  the  sight  of 
God." 

5.  Respecting  the  Sacraments,  which  we  believe  are 
only  two,  viz.  "Baptism  and  the  Supper  of  the  Lord" 
(Catechism),  the  church  most  strenuously  insists  upon  their 
being  received,  "  as  generally  necessary  to  salvation"  (Ca- 
techism), because  they  are  positively  enjoined  by  Jesus 
Christ  himself.  Nor  does  the  church  imagine,  that  these 
are  mere  barren  rites  or  unmeaning  ordinances,  from 
which  no  spiritual  benefits  may  be  expected,  or  that  they 
are  u  only  badges  or  tokens  of  Christian  men's  profession." 
(Art.  xxv.)   No  !  she  teaches  us,  in  one  of  her  articles, 
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that  the  sacraments  instituted  by  our  Redeemer  "are  cer- 
tain sure  witnesses,  and  effectual  signs  of  God's  good  will 
towards  us,  by  the  which  he  doth  work  invisibly  in  us,  and 
doth  not  only  quicken,  but  also  strengthen  and  confirm  our 
faith  in  him."  {Ibid.)  Christian  brethren  !  if  parents  and 
sponsors  would  but  come  in  the  spirit  of  faith  and  prayer, 
and  in  the  presence  of  the  assembled  congregation  would 
dedicate  their  children  in  baptism  to  God  their  Saviour, 
and  if  they  did  indeed  subsequently  bring  up  their  tender 
charges  in  the  nurture  and  admonition  of  the  Lord ;  — and, 
further,  if  communicants  would  come  to  his  Table  in  full 
expectation  of  the  divine  blessing,  and  in  the  spirit  of 
obedient  faith,  who  can  tell,  how  much  "  faith  would  be 
confirmed  and  grace  increased  by  virtue  of  prayer  to  God  " 
(Ibid.),  who  (in  answer  to  his  own  promise  where  two  or 
three  are  gathered  together  in  his  name)  would  "  fulfil  the 
desires  and  petitions  of  his  servants"  (Prayer  of  Chrysos- 
tom),  through  the  mediation  and  intercession  of  our  Lord 
Jesus  Christ ! 

In  short,  our  church  aims  at  teaching  her  members  the 
great  truths  and  precepts  of  Christianity  with  Gospel  sim- 
plicity. Her  object  is,  not  to  make  men  acute  theological 
disputants,  —  not  to  furnish  them  with  weapons  of  contro- 
versy, —  but,  through  divine  grace,  to  enable  them  to  be- 
come the  meek  and  humble,  and,  at  the  same  time,  the 
steadfast  followers  of  the  Lord  "  Jesus  Christ  the  chief  cor- 
ner-stone" and  to  lead  them,  trembling  and  penitent,  to  the 
"  Lamb  of  God,  who  taketh  away  the  sins  of  the  world*' 
"  Nor  is  she  merely  scriptural  herself,  but  keeps  her  mem- 
bers so,  if  they  continue  honestly  in  her  communion.  The 
minister,  beside  her  altars,  can  never  forsake  the  truth  as 
it  is  in  Jesus,  and  continue  in  her  service;  since  his  lips 
would  every  day  pass  sentence  on  his  perjured  heart.  And 
every  worshipper  within  her  courts  has,  in  her  services, 
daily  admonition  of  the  truth  ;  and  if  he  does  stray  or 
stumble,  it  must  be  in  the  broad  clear  light  of  noon." 
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I  might  prosecute  this  subject  still  further;  but  your  time 
requires  that  I  should, 

III.  In  the  last  place,  shew,  that  the  Liturgy  of  our 

CHURCH  IS  FOUNDED,  EQUALLY  WITH  HER  MINISTRY  AND 
DOCTRINES,  UPON  THE  APOSTOLIC  PATTERN. 

1.  Not  to  detain  you  with  minute  details  of  historical 
evidence,  that  liturgical  worship  has  been  per- 
formed in  and  by  the  Christian  Church  from  the  very 
earliest  period.  [G.]  I  would  observe,  that  the  whole  of 
our  Liturgy  is  in  unison  with  these  two  apostolic  canons  : 
viz.  Let  all  things  be  done  decently  or  decorously,  and 
according  to  order ;  and  Let  all  things  be  done  unto  edifi- 
cation. "  The  ceremonies  of  our  Church,"  as  one  of  her 
most  learned  advocates  long  since  remarked,  u  are  so  few 
and  innocent,  that  most  of  the  Christian  world  agree  in 
them;  the  method  of  her  Liturgy  is  so  exact  and  natural; 
its  language  is  so  significant  and  perspicuous  —  most  of 
the  words  and  phrases  being  taken  out  of  the  Holy  Scrip- 
tures, while  the  rest  are  the  expressions  of  the  first  and 
purest  ages  —  that,  whoever  takes  exception  at  these, 
must  quarrel  with  the  language  of  the  Holy  Spirit,  and 
fall  out  with  the  Church  in  her  greatest  innocence." — {Dean 
Comber.)  The  most  intelligent  Christians,  indeed,  of  all 
denominations,  have  united  in  regarding  our  Liturgy  as  only 
not  inspired  :  and  a  late  eminently  learned,  and  eloquent 
dissenting  minister  #,  publicly  declared  his  deliberate  judg- 
ment, that  "  the  evangelical  purity  of  its  sentiments,  the 
chastised  fervour  of  its  devotion, — and  the  majestic  sim- 
plicity of  its  language,  have  combined  to  place  it  in  the 
very  first  rank  of  uninspired  compositions."  To  this  tes- 
timony may  be  added  that  of  another  learned  and  pious 
dissenting  minister  and  missionary  f,  who  having  completed 
a  version  of  the  Scriptures  into  Chinese,  proceeded  to 
translate  first  the  morning  and  evening  prayers  of  our 

*  The  Rev.  Robert  Hall,    (Works,  vol.  iv.  p.  372.)    See  additional  testi- 
monies of  Dissenters  in  favour  of  the  Liturgy,  in  p.  40.  infra, 
+  The  [late]  Rev.  Dr.  Morrison. 
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church,  together  with  the  Psalter,  and  subsequently  other 
portions  of  our  Liturgy,  in  order  to  assist  the  little  flock, 
who  might  be  disposed  to  forsake  the  worship  of  idols,  in 
their  devotions  :  —  a  few  of  whom  are  actually  enjoying 
the  benefit  of  his  labours.* 

2.  Spirituality  is  a  pre-eminent  characteristic  of  our 
Liturgy.  Unlike  the  services  of  the  Romish  Church,  which, 
contrary  to  apostolic  precept  and  practice,  are  locked  up 
from  her  members  in  a  dead  language,  (and  which,  moreover* 
are  full  of  superstition,  idolatry,  and  error,)  —  the  whole 
scope  and  tendency  of  our  Liturgy  are,  to  "  cleanse  the 
thoughts  of  our  hearts,"  to  elevate  our  minds  to  a  holy  and 
heavenly  state,  and  to  build  us  up  on  the  Lord  Jesus  Christ, 
as  the  only  foundation  of  the  penitent  sinner's  hope.  To 
omit  the  occasional  services  of  our  church  : — only  call  to 
mind  all  that  you  have  heard,  or  uttered,  in  this  evening's 
service,  from  the  introductory  sentences  which  are  designed 
to  prepare  our  minds  for  the  right  worship  of  God,  to  the 
concluding  benediction.  There  is  nothing  for  display,  but 
every  thing  that  is  calculated  to  promote  our  spiritual  im- 
provement. Is  humility  the  foundation  of  true  piety  ? 
What  deep  humiliation  is  expressed  in  the  General  Con- 
fession ?  Is  faith  in  the  Lord  Jesus  Christ  the  only  way 
appointed  for  our  reconciliation  with  God  ?  We  ask  every 
blessing  solely  in  His  name,  which  is  exalted  above  every 
name ;  and,  with  the  holy  vehemence  of  importunity,  we  urge 
the  consideration  of  all  that  He  has  done  and  suffered  for  us, 
as  our  only  plea  for  mercy.    And  lest  any  one  should  fall 

*  In  a  communication  to  the  Committee  of  the  Prayer  Book  and  Homily 
Society  (by  whom  the  expense  of  printing  was  defrayed),  Dr.  Morrison  says  : 
"  By  the  help  of  the  Chinese  Prayer  Book,  two  well-disposed  natives,  who 
know  not  a  word  of  English,  accompany  us  on  the  Sabbath  mornings  in  read- 
ing prayers.  I  have  numbered  their  books,  so  as  to  shew  the  order  of  the 
service  ;  and  the  number  being  given  out  audibly,  as  I  proceed,  they  read  in 
Chinese  the  same  prayer  as  that  which  I  read  in  English,"  (Twenty-first 
Report,  p.  101.)  The  accuracy  of  Dr.  M.'s  version  of  the  Book  of  Common 
Prayer,  as  well  as  of  some  of  the  Homilies  which  he  has  also  translated,  has 
been  attested  by  Sir  George  Staunton,  Bart. —the  first  Chinese  scholar  in  the 
British  dominions.  Notices  of  Dr.  M.'s  successive  labours  will  be  found  in 
the  seventh,  ninth,  eleventh,  thirteenth,  fifteenth,  sixteenth,  seventeenth,  nine- 
teenth, and  twentieth  reports  of  the  Prayer  Book  and  Homily  Society. 
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into  a  habit  of  lukewarmness,  indifference,  or  cold  form- 
ality, it  is  the  constant  prayer  of  our  church,  that  God 
would  "make  clean  our  hearts  within  us"  (Versicles  after 
the  Creed) i  and  "that  we  may  shew  forth  His  praise,  not 
only  with  our  lips,  but  in  our  lives."  [General  Thanks- 
giving.) So  full  and  comprehensive  indeed  is  our  Liturgy, 
that,  while  it  presents  nothing  which  can  satisfy  the  con- 
science of  the  formalist,  it  at  the  same  time  offers  every 
thing,  that  is  calculated  to  awaken  attention  to  the  necessity 
of  the  spiritual  worship  of  the  heart,  of  communion  with 
God,  and  of  Holy  Delight  in  His  blessed  service,  which  is 
perfect  freedom. 

IV.  And  now,  Christian  Brethren,  what,  in  conclusion, 
are  the  practical  instructions,  which  the  important  subjects 
we  have  been  considering,  most  obviously  suggest  for  our 
mutual  edification  ?    Briefly  these : — 

1.  Let  us  highly  prize,  and  endeavour  to  improve, 
to  the  utmost,  the  distinguished  privileges  with 
which  we  are  favoured. 

For,  however  apostolic  in  its  origin  may  be  the  ministry 
of  that  church,  of  which  it  is  our  privilege  to  be  members ; 
—  however  evangelical  may  be  the  doctrines  we  profess  to 
believe,  and  excellent  the  formularies  of  our  worship :  — 
the  advantages  for  spiritual  improvement  afforded  us  in  a 
church,  which  in  these  important  respects,  is  built  on  the 
foundation  of  the  Prophets  and  Apostles,  Jesus  Christ  himself 
being  the  chief  corner-stone :  —  these  advantages,  I  repeat, 
will  only  augment  our  condemnation,  if  we  make  not  a 
suitable  improvement  of  them ;  if  we  do  not  daily  suppli- 
cate the  God  and  Father  of  our  Lord  Jesus  Christ  for  the 
enlightening,  renewing,  and  sanctifying  graces  of  His  Holy 
Spirit,  that  we  may  "  amend  our  lives  according  to  His 
Holy  Word  "  {Litany),  and  that  we  may  indeed  devote  our- 
selves to  His  Service,  by  "  walking  before  Him  in  Holiness 
and  righteousness  all  the"  remaining  "days  of  our  life." 
{General  Thanksgiving.)  Let  us  examine  ourselves, 
Brethren,  for  we  are  all  individually  and  deeply  interested 
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in  this  momentous  inquiry  : — Let  us  examine  ourselves 
whether  we  be  in  the  faith  ;  whether  we  "  do  truly  repent 
and  are  heartily  sorry  for  our  sins;"  and  whether  "  we 
have  a  lively  faith  in  God  our  Saviour"  (Catechism),  who 
gave  himself  for  us,  that  he  might  redeem  us  from  alt  iniquity, 
and  purify  unto  himself  a  peculiar  people,  zealous  of  good 
works.  (Tit.  ii.  14.)  God  grant  that  it  may  not  be  said  of 
any  one  of  us  at  the  Last  Day,  that  Light  —  the  celestial 
light  of  the  Sun  of  righteousness  —  came  into  the  world, 
and  that  we  loved  darkness  rather  than  lights  because  our 
deeds  were  evil. 

2.  Once  more,  while  you  are  devoutly  grateful,  that  you 
are  members  of  a  church,  whose  moderation  [H.]  and 
liberality  towards  Christians  of  other  communions  are 
commended  by  all,  except  the  enemies  of  all  religion :  en- 
deavour tO  IMBIBE  THE  SOCIAL,  GENEROUS,  FERVENT,  SYM- 
PATHISING spirit,  which  breathes  in  every  page  of  her 
Liturgy;  and  while,  in  the  exercise  of  your  inalienable 
right  of  private  judgment,  you  deliberately  prefer  her 
communion,  shew  to  all  who  profess  conscientiously  to 
differ  from  you,  the  more  excellent  way  of  active  Christian 
Charity,  by  imputing  to  them  no  sinister  motives  for  their 
dissent ;  by  uniting  with  them  in  every  act  of  holy  and 
Christian  Benevolence,  in  which  you  can  cordially  co-oper- 
ate ;  and  by  praying  for  their  spiritual  welfare,  that  they 
all  "  may  hold  the  faith  in  Unity  of  Spirit,  in  the  bond  of 
peace,  and  in  righteousness  of  life."  At  the  same  time  use 
not  the  Liturgy  of  our  church  irreverently ;  but  study  it 
attentively  and  devoutly ;  and  sure  I  am  that  you  will  dis- 
cover new  beauties  and  excellencies  in  it.  Be  not  ashamed 
of  it,  or  of  its  testimony,  for  the  pure  doctrines  of  the 
Gospel.  Many  of  those  venerable  men,  who  assisted  in 
the  framing  of  it,  were  consumed  at  the  stake,  for  their 
adherence  to  the  truth  as  it  is  in  Jesus.  Remember,  that 
the  hymns,  in  which  you  offer  your  praises  to  God,  they 
delighted  to  sing,  v/ho  have  now  joined  the  noble  army 
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of  martyrs,  and  the  general  assembly  and  church  of  the 
first-born^  in  heaven. 

3.  Suffer  not  your  attachment  to  our  inimitable  service 
to  be  weakened  by  any  remarks,  which  some  may  make 
respecting  it;  who,  though  they  have  discernment  enough 
to  perceive  its  beauties,  are  nevertheless  frequently  raising 
objections  against  it.  If  then,  at  any  time,  you  hear  it  in- 
sinuated or  asserted,  that  your  worship  is  always  the  same, 
recollect,  that  we  have  always  the  same  wants;  and  that 
"the  God  of  all  Grace  and  Consolation,"  to  whom  that 
worship  is  offered,  is  ever  the  same  compassionate  being, 
whose  condescending  attention  we  implore,  not  so  much  by 
varying  our  expressions,  as  by  our  faith  in  humbly  ap- 
proaching Him.  And  if  our  devotional  feelings  be  not 
always  equally  lively,  rest  assured  that  the  cause  will  prove 
to  be  —  in  ourselves  —  not  in  the  Liturgy. 

4.  Finally,  has  Almighty  God,  the  giver  of  all  good 
things,  by  His  Providence  and  Holy  Spirit,  appointed 
divers  orders  of  ministers  in  His  church,  to  the  edifying  it 
and  making  it  perfect? — Then,  Brethren,  while  you  re- 
spect the  memory  of  your  late  pastor*,  let  me,  by  every 
motive  of  Christian  affection,  intreat  your  prayers  at  the 
throne  of  Grace,  in  the  arduous  and  responsible  office,  to 
which  I  have  been  called,  as  your  future  minister;  that  I 
may,  with  all  fidelity,  as  becometh  a  steward  of  the  myste- 
ries of  God,  preach  the  unsearchable  riches  of  Christ 
crucified,  even  that  Gospel,  which  is  the  power  of  God  unto 
salvation,  to  every  one  that  believeth :  and  that,  mindful  of 
the  solemnities  of  my  ordination  vow,  I  may — in  the 
affecting  language  of  our  church  —  "  always  have  printed 
in  my  remembrance  how  great  a  treasure  is  committed  to 
my  charge,  and  into  how  high  an  office  I  have  been  called, 
even  to  be  a  messenger,  a  watchman,  and  a  steward  of  the 
Lord ;  to  teach  and  to  premonish,  to  feed  and  provide 
for  the  Lord's  family,  to  seek  for  Christ's  sheep,  which 


*  The  Rev.  Richard  Lendon,  M.  A. 
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He  bought  with  His  death,  and  for  which  He  shed  His 
blood,  that  so  you  may  be  saved  through  Christ,  for  ever." 
{Ordination  Service.) — And  "when  He  — the  Chief  Shepherd 
and  Bishop  of  Souls  —  shall  appear,  may  we  each,  receive  a 
crown  of  glory  that  fadeth  not  away.  Amen.  (1  Pet.  iv.  4.) 

AND  NOW,  UNTO  HIM  THAT  IS  ABLE  TO  KEEP  YOU  FROM 
FALLING,  AND    TO  PRESENT  YOU  FAULTLESS  BEFORE  THE 

PRESENCE  OF  HIS  GLORY,  WITH  EXCEEDING  JOY  :  TO  THE 

ONLY  WISE  GOD  OUR  SAVIOUR,  BE  GLORY  AND  MAJESTY, 
DOMINION  AND  POWER,  BOTH  NOW  AND  EVER.  AMEN. 

jude,  24,  25. 
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DELIVERED  ON  SUNDAY  MORNING,  DEC.  XXII.  MDCCCXXXIII. 
PREVIOUSLY  TO  READING 

THE  THIRTY-NINE  ARTICLES. 


Brethren,  the  order  of  this  day's  special  service  now 
requires,  that  I  should  read  the  Confession  of  Faith  of  our 
Reformed  Protestant  Church,  commonly  called  the  thirty- 
nine  articles:  —  an  impressive,  not  to  say,  in  its  con- 
sequences, an  awful,  solemnity.  For,  on  the  part  of  the 
minister  reading  those  articles,  it  is  none  other  than  a 
solemn  declai^ation  before  God  and  the  Church,  that  the 
course  of  his  future  preaching  shall  be  conformable  to  the 
spirit  and  intention  of  that  Confession  of  our  Faith,  sub- 
ordinate (of  course)  to  the  divinely  inspired  Scriptures  : 
and,  on  the  part  of  the  Congregation,  it  is  an  equally 
solemn  recognition  of  the  minister  instituted,  as  their  future 
pastor.  And  the  whole  service  is  one,  of  the  deepest  im- 
portance to  each  of  us,  with  reference  to  our  future  destiny  : 
for  we  must  all  appear  before  the  judgment-seat  of  Christ  : 
(2  Cor.  v.  10.) — myself  to  give  an  account  of  my  ministry 
among  you ;  and  yourselves,  to  render  an  account  of  the 
manner  in  which  you  will  have  received  it.  Before,  how- 
ever, I  proceed  to  read  the  thirty-nine  Articles,  with  the 
permission  of  the  Lord  Bishop  of  this  Diocese,  I  would 
call  your  attention  to  one  or  two  remarks  on  the  design 
and  uses  of  Confessions  of  Faith,  generally,  and  of  our 
own  Confession,  in  particular. 
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The  Word  of  God,  as  delivered  in  the  Books  of  the  Old 
and  New  Testament,  is  the  only  proper  and  genuine  rule 
of  Christian  Faith  and  Duty,  and  "  it  containeth  all  things 
necessary  to  salvation :  so  that  whatsoever  is  not  read 
therein,  nor  may  be  proved  thereby,  is  not  to  be  required 
of  any  man,  that  it  should  be  believed  as  an  article  of  the 
faith,  or  be  thought  requisite  or  necessary  to  salvation." 
{Article  VI.) 

Every  Christian  Church,  indeed,  since  the  Apostles' 
days,  has  thought  some  formulary  or  confession  of  faith 
requisite  for  the  instruction  and  use  of  its  members.  The 
most  antient  of  such  formularies  is  the  Apostles'  Creed, 
so  called,  because  it  contains  a  brief  summary  of  the 
doctrines  taught  by  them.  From  the  earliest  ages,  the 
Apostles'  Creed  has  been  considered  the  chief  standard  of 
Christian  Doctrine :  and  happy  would  it  have  been  for  the 
Church  of  Christ,  if  this  simple  formulary  could  have 
sufficed.  But  the  depravity,  pride,  ignorance,  and  ambition 
of  man,  soon  corrupted  the  purity  of  the  primitive  faith  : 
and  the  opposers  of  that  faith,  by  innovating  in  language, 
and  inventing  subtle  explications  and  distinctions,  com- 
pelled those,  who  adhered  to  the  faith  once  delivered  to  the 
saints,  to  reply  in  opposite  terms,  and  by  propositions  con- 
tradictory to  theirs.  Hence  originated,  first,  the  Nicene 
Creed, — so  called  from  the  Council  of  Christian  Bishops 
convened  at  Nicsea,  in  Bithynia,  by  whom  it  was  composed 
early  in  the  fourth  century;  and,  secondly,  the  expository 
Defence  or  Confession  of  our  Faith  in  the  doctrine  of  the 
Trinity  and  the  incarnation  of  the  Lord  Jesus  Christ,  which 
is  commonly  called  the  Creed  of  Athanasius,  (but,  it 
should  seem,  erroneously,)  because  we  have  no  proof  that 
it  was  written  by  him ;  though  it  most  fully  expresses  the 
sentiments  of  that  venerable  confessor  for  the  truth  as  it  is 
in  Jesus,  concerning  those  cardinal  points  of  Christian 
Doctrine,  Being  designed  as  a  defence  of  that  doctrine 
against  all  the  subtleties,  artifices,  and  evasions,  of  those 
who  contravened  or  denied  it;  —  this  valuable  exposition 
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of  the  Christian' "Faith,  which  was  composed  in  the  Latin 
Language  towards  the  close  of  the  fifth  century  by  an  un- 
certain author,  was  adopted  by  most  of  the  antient  western 
churches,  including  the  churches  in  Gaul,  and  in  Britain, 
Being  also  an  excellent  summary  of  the  Doctrine  of  the 
Trinity,  and  of  the  incarnation  of  our  Saviour,  at  the  time 
of  the  Reformation  it  was  retained  in  the  confessions  of 
faith,  if  not  in  the  liturgies,  of  almost  all  the  national 
churches  in  Europe,  as  well  as  by  the  venerable  and  pious 
framers  of  our  Liturgy  :  and  it  is  appointed  to  be  used  on 
certain  festivals,  at  morning  prayer,  instead  of  the  Apostles' 
Creed,  Whoever,  therefore,  is  sincere  in  using  that  Creed, 
may,  without  scruple,  assent  to  the  leading  doctrines  of  the 
so  called  Athanasian  Creed  :  for  they  may  be  proved  by 
most  certain  "warrants  of  Holy  Scripture." — (Article  V  III.) 
And  the  damnatory  clauses,  as  they  have  been  termed,  do 
not  extend  to  each  of  the  explanations,  given  in  the  creed, 
in  opposition  to  particular  errors ;  but  (as  the  royal  Com- 
missioners for  reviewing  the  Book  of  Common  Prayer,  in 
1689,  declared,)  they  "are  to  be  understood  as  relating 
only  to  those  who  obstinately  deny  the  substance  of  the 
Christian  Faith,  # 

On  some  future  occasion,  I  may  have  an  opportunity  of 
proving  this  fact  by  various  evidence.  At  present,  how- 
ever, I  will  only  add,  that  the  justly  eminent  and  pious 
non-conformist,  Mr.  Baxter,  publicly  declared  in  print, 
that  he  cc  unfeignedly  accounted  the  doctrine  of  the  Trinity 
the  very  sum  and  kernel  of  the  Christian  Religion  (as 
exprest  in  our  Baptism),  and  Athanasius's  Creed  the  best 
explication  of  it  that  he  ever  read."  f 

In  process  of  time,  subsequently  to  the  framing  of  the 
Apostles',  the  Nicene,  and  the  Athanasian  Creeds,  the 
various  Christian  churches,  both  in  the  East  and  West, 
became  more  and  more  corrupt.  By  the  Romish  Church, 

*  Waterland's  History  of  the  Athanasian  Creed.  (Works,  vol.  ix.  p.  305.) 
For  a  concise  history,  analysis,  and  explanation  of  this  creed  the  author  begs 
to  refer  to  his  "  Scripture  Doctrine  of  the  Trinity,  briefly  stated  and  defended," 
(pp.  73—84.  184—231. 

f  Baxter's  Practical  Works,  vol.  xxi.  p.  313. 
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ill  particular,  the  pure  religion  of  the  Lord  Jesus  Christ 
was  gradually  loaded  with  a  variety  of  superstitions,  under 
which  the  heavenly  form  of  Christian  truth  was  at  length 
scarcely  discernible:  and  many  of  those  who  separated 
from  her  communion,  when  the  glorious  light  of  the  Re- 
formation beamed  upon  the  world,  rushed  into  various 
extravagancies,  both  in  opinion  and  practice.  Hence  the 
purest  of  the  Protestant  churches  found  it  necessary  to 
guard  their  members  against  the  errors  of  popery  on  the 
one  hand,  and  the  dangers  of  a  wild  enthusiasm  on  the 
other,  by  publishing  fuller  confessions  of  their  faith,  not  as 
an  authority  to  be  substituted  in  the  place  of  Holy  Scrip- 
ture, which  is  the  only  supreme  standard  of  our  faith  and 
practice,  but  simply  as  an  expression  of  their  religious 
belief,  in  opposition  to  existing  errors.  And  in  proportion 
as  some  of  the  continental  Protestant  churches  in  our  time 
have  abandoned  their  several  confessions  of  faith,  they 
have  lapsed  into  errors  of  various  kinds,  the  effect  of  which 
has  been  to  reduce  the  holy  and  consolatory  doctrines  of 
the  Gospel  into  Arianism  or  Socinianism,  or  into  a  refined 
system  of  rationalism,  as  it  is  called ;  but  which  is  in  truth 
nothing  more  than  deism,  cloked  under  a  specious  and 
imposing  name.* 

Most  of  the  several  denominations  of  our  Dissenting 
Brethren,  that  have  originate'd  since  the  Reformation, 
have  their  standards  or  confessions  of  faith :  for,  though  it 
is  usual  for  their  ministers,  at  the  time  of  their  ordination, 
to  deliver  a  confession  of  faith  drawn  up  in  their  own  words, 
yet  such  confession  is  always  substantially  in  harmony  with 
the  doctrinal  standard  of  the  particular  denomination,  to 
which  such  minister  belongs. 

Our  Reformed  Episcopal  Church,  on  the  contrary,  for 
the  sake  of  uniformity,  requires  of  her  clergy  a  subscription 
to  Thirty-nine  Articles,  as  well  as  the  public  reading  of 
them  before  the  assembled  congregation.  In  this  confes- 
sion of  our  faith,  the  most  important  doctrines  of  the 

*  The  Rev.  H.  J.  Rose's  state  of  the  Protestant  Religion  in  Germany 
(second  edition)  contains  most  copious  proofs  of  the  fact  above  stated. 
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Gospel  are  fully  stated ;  many  dangerous  Antinomian  and 
Romish  errors  are  condemned;  and  the  constitution  of  the 
Christian  Church,  together  with  the  nature  and  efficacy 
of  the  two  divinely  instituted  Sacraments  of  Baptism  and 
the  Supper  of  the  Lord,  and  the  duties  incumbent  on  pro- 
fessing Christians,  as  members  of  civil  society,  are  plainly 
and  satisfactorily  declared. 

In  the  composition  of  the  Thirty-nine  Articles,  caution 
and  moderation  are  not  less  conspicuous  than  a  thorough 
knowledge  of  the  Scriptures,  and  of  the  opinions  and 
practices  of  the  antient  Christian  Church.  Would  your 
time  permit,  I  might  shew,  that  every  one  of  these  articles 
is  capable  of  confirmation,  not  only  from  Holy  Writ,  but 
also  from  the  works  of  the  Fathers  of  the  Church,  and 
other  early  ecclesiastical  writers,  and  from  the  Harmony  of 
the  Confessions  of  Faith  of  other  Reformed  Churches. 
Let  it  suffice  to  adduce,  in  conclusion,  one  historical  fact, 
which,  at  the  same  time,  is  a  concession  in  favour  of  the 
purity  of  the  doctrines  professed  by  our  church, — namely, 
—That  many  of  the  Trust-Deeds,  for  settling  the  meeting- 
houses or  chapels  of  our  Dissenting  Brethren,  which  were 
executed  in  the  seventeenth  century,  expressly  provide, 
that  the  ministers  appointed  to  them  shall  hold  the 
Doctrinal  Articles  of  the  Church  of  England  * :  and  the 
Court  of  Chancery  has  recently  been  called  upon  to  in- 
terpose its  authority  and  prevent  the  violation  of  such 
provision,  f 

May  we,  Brethren,  be  enabled  to  hold  fast,  in  faith  a?id 
love,  that  form  of  sound  words,  comprised  in  the  Thirty- 
nine  Articles :  which,  under  God,  and  in  subordination  to 
His  Holy  Word,  has  hitherto  been  our  bulwark,  as  a 
Church,  against  the  inroads  of  error,  and  which  I  am  now 
to  read  to  you,  distinctly  and  in  order. 

[The  Thirty-nine  Articles  were  then  read.'] 

*  Essays  on  the  Church,  p.  121.    (London,  1833.) 

f  In  the  case  of  The  Attorney- General  v.  Shore,  respecting  Lady  Hewley'^ 
endowment,  determined  in  the  Vice- Chancellor's  Court,  in  Michaelmas  Term, 
1833.  An  abstract  of  this  case  appeared  in  most  of  the  newspapers  of  the  day. 
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PROOFS  AND  ILLUSTRATIONS. 

Note  [A.]  referred  to  in  page  10. 

On  the  Functions  of  Bishops,  as  stated  in  the  New  Testament. 

The  peculiar  office  of  a  Bishop  consists  in  these  four  particulars:  —  1.  In 
ordaining  presbyters  and  deacons ;  —  2.  In  superintending  the  doctrine  of 
these  ministers  ;  —  3.  In  superintending  their  conduct ;  — -4.  In  regulating 
those  matters  in  the  church,  which  are  not  settled  by  divine  authority. 

Now  these  duties  of  a  superintendent  or  bishop,  were  committed  by  the 
apostle  Paul  to  Timothy  and  Titus. 

1.  They  were  appointed  to  ordain  other  ministers,  as  the  apostles 
had  done  before  them. 

For  this  cause,  says  the  apostle  to  Titus,  left  I  thee  in  Crete,  that  thou 
shouldest  ordain  presbyters  in  every  city,  as  I  had  appointed  thee.  (i.  5.)  So, 
likewise,  special  directions  were  given  to  Timothy  respecting  the  choice  of 
those  whom  he  should  ordain  presbyters  or  deacons.  —  (1  Tim.  iii.) 

2.  They  were  appointed  to  superintend  the  doctrine  of  these  minis- 
ters. 

So  says  the  apostle  to  Timothy  :  —  /  besought  thee  to  abide  still  at  Ejihesus, 
when  1  went  into  Macedonia,  that  thou  rnightest  charge  some  that  they  teach  no 
other  doctrine. — (1  Tim.  i.  3.) 

3.  They  were  appointed  to  superintend  the  conduct  of  other 
ministers. 

Against  a  presbyter  receive  not  an  accusation,  but  before  two  or  three  wit- 
nesses.—  (1  Tim.  v.  19.)  He  who  is  authorised  to  receive  accusations,  and 
hear  witnesses  against  any  person,  is  authorised  to  be  the  judge  of  that 
person. 

4.  They  were  appointed  to  regulate  such  matters  in  the  church,  as 

WERE  NOT  SETTLED  BY  EXPRESS  DIVINE  COMMAND. 

For  this  cause  left  I  thee  in  Crete,  that  thou  shouldest  set  in  order  the  things 
that  are  wanting;  that  are  left  undone  as  the  margin  expresses  it.  —  {Tit.  i.  5.) 
This  was  a  branch  of  apostolical  authority  which  is  here  delegated  to  Titus, 
as  appears  from  1  Cor.  xi.  34.  For  when  the  apostle  Paul  had  rectified  the 
erroneous  manner  of  receiving  the  Lord's  Supper,  into  which  the  Corinthians 
had  fallen,  by  stating  to  them  the  nature  of  that  ordinance,  according  to  its 
original  institution,  he  adds,  that  he  would  regulate  inferior  matters  when  he 
should  be  present  with  them.  And  the  rest  will  I  set  in  order  when  I  come. — 
(Hey's  Tracts  and  Essays,  Moral  and  Theological,  pp.  594,  595.) 


Note  [B.]  referred  to  in  page  10. 

The  ordination  of  Presbyters  not  done  by  popular  election. 

Some  persons  have  been  of  opinion,  that  the  original  word  {Acts  xiv.  23.) 
used  to  express  the  ordination  of  presbyters  by  Paul  and  Barnabas*,  implies, 

*  XeipoTOv»0"avTEj  h  avroTq  Tr?ia-%vrz?avq.    Acts  xiv.  23. 
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that  it  was  done  with  the  suffrage  or  voting  of  the  people.  As  this  word  has 
been  thus  paraphrased  by  an  excellent  writer*  on  the  New  Testament,  I  shall 
subjoin  a  remark  or  two  on  the  paraphrase.  The  word  in  this  passage,  trans- 
lated ordained,  does  undoubtedly  imply  a  choice  or  election,  and  did  in  its 
primary  sense,  express  the  election  by  lifting  up  of  hands.  But  every  person 
conversant  with  the  original  language  of  the  New  Testament  must  know, 
that  it  often  signifies  choice  or  election,  simply  without  voting,  f  Now  since 
this  is  the  case,  as  is  allowed  by  the  author  to  whom  I  allude,  it  is  impossible 
to  prove  that  the  votes  of  the  people  had  any  thing  to  do  with  these  ordina- 
tions, merely  from  the  use  of  that  Greek  word,  unless  the  context  had  given 
some  intimation,  that  the  votes  of  the  people  directed  the  choice  of  the 
apostles.  But  no  such  hint  is  given  in  the  context.  The  most  fair  method 
of  discovering  the  meaning  of  an  author  in  any  doubtful  word,  is  to  examine 
how  he  uses  that  word  in  other  parts  of  his  writings.  Now  the  word, 
here  supposed  to  imply  the  votes  of  the  people,  is  used  but  once  besides,  by 
St.  Luke  ;  and  there  it  could  not  imply  any  voting,  or  other  interference  of 
the  people,  for  it  is  used  to  express  the  choice  of  God  himself.  God  shewed 
him  openly;  not  to  all  the  people,  but  unto  witnesses  chosen  before  of  God.\ 
St.  Paul  does  not  use  this  Greek  word  when  he  commands  Titus  to  ordain 
presbyters  ( Tit.  i.  5. ) ;  but  another  word  §,  which  has  no  relation  to  the 
suffrage,  or  other  interference  of  the  people,  and  which  is  properly  translated 
ordain  (that  is,  constitute  or  appoint)  presbyters. 

There  is  abundant  proof,  that  the  election  of  the  presbyters  and  deacons 
was  to  be  made  by  the  superintendents  who  were  appointed  to  ordain  them. 
For  what  end  does  the  apostle  give  Timothy  and  Titus  such  minute  direc- 
tions respecting  the  character  of  persons  to  be  ordained  by  them,  if  these 
directions  were  not  to  guide  their  choice  ?  After  all  these  directions, 
Timothy  is  commanded  to  use  great  caution  in  his  choice ;  in  scriptural  lan- 
guage, to  lay  hands  suddenly  on  no  man.  If  the  choice  was  not  committed  to 
him,  and  his  business  was  only  to  lay  hands  upon  those  whom  the  votes  of  the 
people  presented  to  him,  it  was  no  matter  how  suddenly  he  laid  his  hands 
upon  them.  Though  these  considerations  seem  quite  sufficient  to  produce 
conviction,  yet  the  evidence  is  not  exhausted ;  for  the  apostle  expressly  says, 
that  the  directions  which  he  gave  to  Timothy,  concerning  the  character  of 
the  persons  to  be  ordained,  were  designed  to  guide  his  conduct.  These  things 
write  I  unto  thee,  hoping  to  come  unto  thee  shortly ;  but  if  I  tarry  long,  that 
thou  mighest  know  how  thou  oughtest  to  behave  thyself  in  the  house  of  God,  which 
is  the  church  of  the  living  God.  —  (1  Tim.  iii.  14,  15.)  (Hey's  Tracts, 
pp.  559—601.) 


Note  [C]  referred  to  in  page  II. 

Testimonies  from  the  Fathers  of  the  Christian  Church,  and  of  other 
,    early  Ecclesiastical  Writers,  to  the  threefold  Order  of  the  Christian 
Ministry. 

I.  Observations  on  the  Competency  of  the  Testimonies  of  the  Fathers. 

After  Holy  Scripture,  the  Church  of  England  ||  appeals  to  the  testimony  of 
antient  authors,  as  witnesses  to  facts,  as  authority  for  primitive  usages,  and 

*  Dr.  Doddridge's  Family  Expositor  on  Acts  xiv.  23. 

t  The  reader  may  see  instances  of  this  collected  by  Dr.  Hammond,  in  his  note  on  the  text 
in  question. 

X  IlpO>t£^£;pOTOV>ljM.EVO{J  V7T0  TOV  ®£0V.      Acts  X.  4l« 

II  "  It  is  evident  unto  all  men  diligently  reading  the  Holy  Scripture  and  antient  authors, 
that  from  the  Apostles'  time  there  have  been  these  orders  of  ministers  in  Christ's  church,  — 
Bishops,  Priests,  and  Deacons." —  {Preface  to  the  Ordination  Service.) 
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as  illustrative  of  apostolical  institutions.  Providentially,  there  are  preserved 
the  writings  of  those  who  lived  with  the  apostles,  and  who  were  their  dis- 
ciples and  companions,  and  to  whom  has  been  given  the  honourable  appella- 
tion of  Fathers  of  the  Church,  Learned  men,  indeed,  are  not  agreed  as 
to  the  degree  of  authority  which  is  to  be  conceded  to  the  writings  of  the 
Fathers  of  the  Christian  Church  :  by  some  they  are  depreciated  beyond  mea- 
sure, while  on  the  other  hand  they  are  esteemed  to  be  repositories  of  every 
thing  that  is  valuable  in  sacred  literature*  The  truth  in  this  case  (as  well  as 
in  most  others)  lies  in  the  mean  between  these  two  opinions ;  and  without 
exaggerating  their  labours  beyond  all  bounds,  it  may  be  safely  affirmed  that, 
as  repositories  of  Christian  Antiquity,  as  preachers  of  Christian  Virtue,  and 
as  defenders  of  the  true  Christian  Doctrine,  they  may  be  very  advantageously 
consulted. 

It  is  obvious,  that  the  contemporary  friends  of  any  body  of  men  must  know 
the  sentiments  of  those  men  more  accurately  and  perfectly,  than  even  the 
most  sagacious  inquirers  who  flourish  many  ages  posterior  to  them.  Such 
of  the  primitive  fathers,  therefore,  as  conversed  with  the  apostles,  or  with 
their  immediate  followers,  are  the  most  likely  to  know  the  true  sense  of  their 
writings :  and  it  is  highly  probable,  that  the  works  of  these  Fathers  must 
contain  traits  and  sentiments  strongly  illustrative  of  the  doctrines  of  the 
Bible.  The  use,  then,  which  is  to  be  made  of  their  writings,  is  precisely 
that,  which  a  discreet  lawyer  would  make  of  all  the  best  contemporary  au- 
thors, who  lived  when-  Magna  Charta  was  obtained.  If  in  that  celebrated 
code  of  civil  rights  any  thing  appeared  obscure,  and  difficult  to  be  under- 
stood, he  would  consult  the  best  authors  of  the  age  who  had  written  upon  the 
same,  or  upon  any  collateral  subject,  and  he  would  especially  consult  con- 
temporary authors,  or  those  who  immediately  followed,  if  any  of  them  had 
undertaken  to  illustrate  and  explain  the  whole  or  any  part  of  that  invaluable 
instrument.  Magna  Charta  is  to  us,  as  Englishmen,  what  the  Word  of  God 
is  to  us  as  Christians ;  the  one  contains  a  copy  of  our  civil  rights  and  privi- 
leges ;  the  other  of  our  religious  privileges  and  duties.  Nor  is  it  any  dimin- 
ution of  the  just  and  absolute  authority  of  the  Holy  Scriptures  in  our 
religious  concerns,  to  consult  the  contemporary  and  subsequent  writings  of 
the  fathers,  in  order  to  see  how  the  Bible  was  understood  in  the  several  ages 
in  which  they  lived,  any  more  than  it  would  be  of  the  just  and  absolute 
authority  of  Magna  Charta  in  our  civil  concerns,  to  consult  the  contemporary 
and  subsequent  writings  of  lawyers  and  historians,  in  order  to  see  how  it  was 
understood  in  the  several  ages  in  which  they  lived.  Similar  to  this  is  the 
conduct  of  every  prudent  person  in  all  the  common  occupations  and  concerns 
of  life.  Accordingly,  Christians  in  all  ages,  and  of  every  denomination, 
have  eagerly  claimed  the  verdict  of  the  Fathers  in  their  own  behalf :  and  no 
one  ever  lightly  esteemed  their  testimony,  but  those  whose  principles  and 
doctrines  the  writings  of  the  Fathers  condemned.  And  their  testimony  is 
clear,  full,  and  most  decisive  upon  the  point  in  question. 


II.  Testimonies  from  the  Fathers  of  the  Church. 

1.  Clemens  Romanus  (mentioned  by  Saint  Paul  in  Phil.  iv.  13.)  in  his 
genuine  Epistle  to  the  Corinthians,  written  in  the  name  of  the  Christian 
Church  at  Rome  (of  which  Clemens  was  bishop),  long  before  the  death  of  the 
apostle  John,  clearly  distinguishes  the  governors  from  the  presbyters.  After 
informing  us  that  our  Lord  appointed  the  persons  who  should  minister  to 
him  in  holy  things,  he  proceeds,  in  a  clear  and  strong  allusion  from  the 
Jewish  to  the  Christian  Priesthood,  to  name  three  orders  in  the  ministry,  and 
after  them  the  laity.     "  To  the  Chief  Priests"  (he  says)  peculiar  offices  are 
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given ;  and  to  the  Priests  their  own  place  is  appointed ;  and  to  the  Levites 
appertain  their  proper  ministries.  And  the  Za^-man  is  confined  within  the 
bounds  of  what  is  commanded  to  laymen.  Let  every  one  of  you,  brethren, 
bless  God  in  his  proper  station,  with  a  good  conscience  and  with  all  gravity, 
not  exceeding  the  rule  of  his  service  that  is  appointed  to  him,  §  40,  41. 

2.  Ignatius,  the  disciple  of  Saint  John  the  Apostle  and  Evangelist,  and 
Bishop  of  Antioch,  who  was  thrown  to  wild  beasts  by  order  of  the  Emperor 
Trajan,  A.  D.  107,  has  several  striking  passages  in  his  shorter  and  genuine 
epistles,  viz. 

(1)  .  By  my  fellow-servant,  Sotio,  the  Deacon,  in  whom  I  rejoice,  forasmuch 
as  he  is  subject  unto  his  Bishop  as  to  the  grace  of  God,  and  to  the  Pres- 
byters as  to  the  law  of  Jesus  Christ,  I  determined  to  write  unto  you.  — 
Wherefore  it  will  become  you  also  not  to  use  your  bishop  too  familiarly  upon 
the  account  of  his  youth  ;  but  to  yield  all  reverence  to  him  according  to  the 
power  of  God  the  Father :  as  also  I  perceive  that  your  holy  presbyters  do ; 
not  considering  his  age,  which  indeed  to  appearance  is  young ;  but  as  be- 
comes those  who  are  prudent  in  God,  submitting  to  him  or  rather  not  to  him, 
but  to  the  Father  of  our  Lord  Jesus  Christ  the  Bishop  of  us  all.  —  {Epistle 
to  the  Magnesians,  §2,  3.) 

(2)  .  Study  therefore  to  be  confirmed  in  the  doctrine  of  our  Lord,  and  of 
his  apostles ;  that  so  whatsoever  ye  do,  ye  may  prosper,  both  in  body  and 
spirit ;  in  faith  and  charity,  in  the  Son,  and  in  the  Father,  and  in  the  Holy 
Spirit ;  in  the  beginning,  and  in  the  end :  together  with  your  most  worthy 
bishop  and  the  well  wrought  spiritual  crown  of  your  presbytery  ;  and  your 
deacons  who  are  according  to  God.  Be  subject  to  your  bishop,  and  to  one 
another,  as  Jesus  Christ  to  the  Father  according  to  the  flesh  :  and  the  apos- 
tles both  to  Christ  and  the  Father  and  to  the  Holy  Ghost ;  that  so  ye  may 
be  united  both  in  body  and  Spirit.  —  {Same  Epistle,  §  13.) 

(3)  .  In  like  manner  let  all  reverence  the  deacoiis  as  Jesus  Christ;  and  the 
bishop  as  the  Father,  and  the  presbyters  as  the  Sanhedrim  of  God,  and  the  col- 
lege of  the  apostles.     Without  these  there  is  no  Church* 

(4)  .  Wherefore  guard  yourself  against  such  persons.  And  that  you  will 
do,  if  you  are  not  puffed  up :  but  continue  inseparable  from  Jesus  Christ 
our  God,  and  from  your  bishop,  and  from  the  commands  of  the  apostles. 
He  that  is  within  the  altar  is  pure ;  but  he  that  is  without,  that  is,  that  does 
any  thing  without  the  bishop,  and  presbyters,  and  deacons,  is  not  pure  in  his 
conscience. — {Epistle  to  the  Trallians,  §  3.  7.) 

(5)  .  Wherefore  let  it  be  your  endeavour  to  partake  all  of  the  same  holy 
Eucharist.  For  there  is  but  one  flesh  of  our  Lord  Jesus  Christ ;  and  one 
cup,  in  the  unity  of  his  blood ;  one  altar  ;  as  also  there  is  one  bishop,  together 
with  his  presbytery,  and  the  deacons,  my  fellow-servants  :  that  so  whatsoever 
ye  do,  ye  may  do  it  according  to  the  will  of  God.  —  {Epistle  to  the  Philadel- 
phians,  §  4.) 

3.  Polycarp,  Bishop  of  Smyrna,  the  fellow-disciple  and  friend  of  Igna- 
tius (who  was  martyred  A.D.  148),  thus  attests  and  confirms  the  evidence 
of  Ignatius : 

The  Epistles  of  Ignatius,  which  he  wrote  unto  us,  together  with  what 
other  of  his  have  come  into  our  hands,  we  have  sent  unto  you,  according  to 
your  order,  which  are  subjoined  to  this  Epistle;  by  which  ye  may  be  greatly 
profited,  for  they  treat  of  faith  and  patience,  and  of  all  things  that  pertain  to 
edification  in  the  Lord  Jesus.  — {Epistle  to  the  Philip.  §  13.) 

4.  Iren^eus,  who  professes  himself  to  have  been  the  disciple  of  Polycarp, 
was  first  a  presbyter  and  afterwards  bishop  of  the  Gallican  church  of  Lyons, 
in  which  city  he  was  martyred,  A.D.  202.  He  makes  the  succession  of 
bishops  an  argument  against  the  heretics  who  crept  into  the  church  in  that 
age,  and  propounds  it  as  the  surest  way  to  Orthodoxy  in  the  Christian  Faith, 
to  follow  those  who  descended  in  a  right  line  of  succession  from  the  apostles. 
**  We,"  says  he,  "  can  reckon  up  those  whom  the  apostles  ordained  to  be 
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bishops  in  the  several  churches,  and  who  they  were  that  succeeded  them 
down  to  our  own  times.  And  had  the  apostles  known  any  hidden  mysteries, 
which  they  imparted  to  none  but  the  Perfect  (as  the  heretics  pretend)  they 
would  have  committed  them  to  those  men,  to  whom  they  committed  the 
churches  themselves :  for  they  desired  to  have  those  in  all  things  perfect,  and 
unreprovable,  whom  they  left  to  be  their  successors,  and  to  whom  they  com- 
mitted their  own  apostolic  authority."  He  then  adds,  that,  "  Because  it 
would  be  endless  to  enumerate  the  successions  of  bishops  in  all  the  churches, 
he  would  instance  in  that  of  Rome ;  in  which  he  tells  us,  Linus  was  or- 
dained the  first  bishop  by  Saint  Peter  and  Saint  Paul,  the  next  was  Anacletus, 
after  him  Clemens,  and  so  on  to  Eleutherius,  who  was  the  twelfth  from  the 
apostles,"  and  filled  the  episcopal  chair  when  Irenaeus  wrote  this  treatise.  — 
{Adversus  Hcereses,  lib.  iii.  c.  3.)  So  that  in  this  age  there  were  bishops,  or 
single  men  who  acted  with  apostolic  authority,  and  succeeded  in  a  direct 
line  from  the  apostles,  not  only  at  Rome,  but  in  all  churches  throughout  the 
world. 

5.  Clemens  Alexandrinus,  or  Clement  of  Alexandria  as  he  is  usually 
called,  was  a  presbyter  of  the  church  at  Alexandria,  towards  the  close  of  the 
second,  and  in  the  former  part  of  the  third  century.  In  his  treatise  intituled 
Pcedagogus,  having  selected  some  texts  of  Scripture  which  contain  a  summar  y 
of  the  duties  obligatory  upon  all  Christians,  he  thus  designates  the  three  or- 
ders in  the  ministry.  "  There  are  other  precepts  without  number,  which 
concern  men  in  some  particular  capacities :  ~  some,  which  relate  to  Presby* 
ters;  others,  which  belong  to  Bishops;  others,  respecting  Deacons ;  and  others 
which  concern  widows." — (lib.  iii.  c.  12.)  So  that,  if  we  may  believe 
Clemens,  who  was  the  most  learned  man  of  his  age,  there  were  all  these 
orders  in  the  church,  every  one  of  which  had  its  distinct  and  appropriate 
office. 

6.  Tertullian,  a  presbyter  of  the  church  at  Carthage,  flourished  towards 
the  close  of  the  second,  but  chiefly  towards  the  former  part  of  the  third,  cen- 
tury. From  his  writings  it  appears  that  bishops  were  settled  in  all  the  churches 
of  Africa,  his  native  country,  and  had  been  so  from  the  most  early  times.  In 
his  treatise  of  Baptism,  he  affirms,  that  "  The  power  of  baptizing  is  lodged  in 
the  bishop ;  and  that  it  may  also  be  exercised  by  presbyters  and  deacons,  but 
not  without  the  bishop's  commission." — (De  Baptismo,  c.  xvii.)  Which  is  a 
full  evidence  of  the  superiority  of  bishops  over  the  two  lower  orders  in  that 
age,  these  being  not  allowed  to  exercise  even  the  lowest  function  in  the  church, 
as  baptism  was  reckoned,  without  the  bishop's  permission.  And  that  Tertul- 
lian accounted  not  this  an  innovation  in  the  polity  of  the  church,  appears  from 
his  urging  against  Heretics  the  same  argument  of  the  universal  consent  of 
bishops  succeeding  in  a  direct  line  from  the  apostles,  which  Irenaeus  had  used 
before  him.  And  this  succession,  he  says,  was  to  be  seen,  not  only  in  Smyrna> 
where  Polycarp  was  made  bishop  by  saint  John ;  or  in  Rome,  where  Clemens 
was  ordained  by  saint  Peter ;  but  in  all  Catholic  churches  :  and  he  challenges 
the  Heretics  to  show  the  like.  — (De  Prescript,  adversus  Hcereticos,  c.  xxxii.) 
Which  is  an  undeniable  proof,  that  then  the  lineal  succession  of  Bishops  from 
the  Apostles,  was  a  thing  undoubted. 

7.  Origen,  a  catechist  and  presbyter  of  the  church  of  Alexandria,  who 
lived  in  the  beginning  of  the  third  century,  in  his  explanation  of  the  Lord's 
Prayer,  on  the  words,  "  Forgive  us  our  debts"  uses  these  words  :  "  Besides 
these  general  debts,  there  is  a  debt  due  to  widows  who  are  maintained  by  the 
church;  another  to  deacons ;  another  to  presbyters;  and  another  to  bishops; 
which  is  the  greatest  of  all,  and  exacted  by  the  Saviour  of  the  whole  churchy 
who  will  severely  punish  the  non-payment  of  it." — {De  Oratione.)  Thus, 
according  to  the  testimony  of  Origen,  bishops  were  superior  to  presbyters  and 
deacons,  by  the  appointment  of  Christ. 

8.  Cyprian,  bishop  of  Carthage  from  A.D.  248  to  258,  affords,  in  his 
writings,  the  most  full  and  unequivocal  proofs  of  the  divine  institution  of  the 
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Episcopal  office,  and  of  the  subordination  of  deacons  and  presbyters  to  their 
bishops.  The  following  passages,  among  many  others  which  might  be 
selected,  are  express  on  the  subject :  "  Our  Lord  intending  to  establish  the 
episcopal  dignity,  together  with  the  constitution  of  his  church,  says  thus  to 
Peter :  *  I  say  unto  thee,  that  thou  art  Peter,  and  upon  this  rock  I  will  build  my 
Church,  and  the  gates  of  Hell  shall  never  prevail  against  it.'  Thence  in  the 
course  of  times  and  successions,  the  ordination  of  bishops,  and  the  constitution 
of  the  church,  proceeds :  so  that  the  church  is  built  on  the  bishops,  and  all  acts 
of  the  church  are  directed  by  them  its  presidents."  —  (Epist.  33.)  "The 
deacons  ought  no  more  to  attempt  any  thing  against  bishops,  by  whom  deacons 
are  made,  than  deacons  should  do  against  God,  who  makes  bishops."-— 
{.E^.  3.) 

In  his  absence,  and  without  his  consent,  some  of  his  presbyters  would  have 
restored  to  the  communion  of  the  church  some  who  had  lapsed  in  the  time  of 
persecution.  On  this  occasion  he  tells  his  presbyters :  "  What  a  dreadful 
prospect  must  we  have  of  the  divine  vengeance,  when  some  of  the  presbyters, 
neither  mindful  of  the  Gospel,  nor  of  their  own  station  ;  neither  regarding 
the  future  judgment  of  God,  nor  the  bishop  that  now  presides  over  them,  dare 
arrogate  entirely  to  themselves,  what  was  never  attempted  under  any  of  my 
predecessors. " —  (Epist.  16.) 

9.  Lastly,  Eusebius  the  historian  of  the  Christian  church,  who  flourished 
towards  the  close  of  the  third  and  in  the  beginning  of  the  fourth  century,  thus 
derives  the  bishops  of  all  churches  from  the  Apostles :  "  How  many  of  the 
Apostles'  disciples,  and  who  they  were  that  faithfully  copied  the  example  of 
the  Apostles,  and  were  approved  to  be  Shepherds  of  the  churches  which  they 
founded,  is  not  easy  to  say,  besides  those  whom  Paul  himself  mentions.  He 
had  indeed  a  great  number  of  assistants,  and,  as  he  calls  them,  fellow-soldiers, 
whose  memories  are  preserved  to  all  posterity  in  his  epistles :  and  Luke,  in 
the  Acts  of  the  Apostles,  mentions  some  of  them  by  name.  Of  these  Timothy 
is  said  to  have  been  the  first  Bishop  of  Ephesus,  Titus  of  the  churches  in 
Crete.'*  A  little  after  he  proceeds  thus:  "  Crescens  was  sent  to  Gallia  (so 
he  calls  Galatia)  as  saint  Paul  himself  is  witness :  Linus,  whom  he  mentions 
in  his  second  Epistle  to  Timothy  as  being  at  Rome  with  him,  was  made 
Bishop  of  Rome  next  after  Peter ;  Clemens,  who  was  the  third  Bishop  of 
Rome,  is  owned  by  Saint  Paul  as  his  fellow-labourer,  and  fellow-wrestler: 
and  Dionysius  the  Areopagite,  whom  Luke  mentions  as  Paul's  first  convert 
after  his  oration  in  the  Areopagus  at  Athens,  is  reported  to  have  been  the  first 
bishop  of  that  church  by  another  Dionysius,  a  very  antient  writer,  and  Bishop 
of  Corinth.  And  in  the  sequel  of  this  history,  the  succession  of  bishops  from 
the  Apostles  shall  be  set  down  in  their  order." — (Eccl.  Hist,  book  iii.  c.  4.) 

Such  was  the  rise  of  Episcopacy  according  to  Eusebius  :  and  in  the  follow- 
ing parts  of  his  history  he  has  given  us  such  exact  and  authentic  catalogues  of 
the  bishops,  who  presided  in  all  the  principal  cities  of  the  Roman  empire,  from 
the  Apostles  down  to  his  own  time;  that  it  is  as  impossible  for  an  impartial 
man,  who  shall  compare  this  historian  with  the  rest  of  the  primitive  fathers, 
to  doubt,  whether  there  was  a  succession  of  bishops  from  the  Apostles,  as  it 
would  be  to  call  in  question  the  succession  of  Roman  emperors  from  Julius 
Caesar,  or  the  succession  of  kings  in  any  other  country.  Indeed,  these  who 
have  been  produced,  and  others  who  have  been  passed  by  (that  this  note  might 
not  be  unnecessarily  protracted),  are  such  a  multitude  of  unexceptionable 
witnesses,  as  can  scarcely  be  produced  for  any  other  matter  of  fact,  except  the 
rise  and  progress  of  Christianity ;  so  that  whoever  shall  deny  this,  may  with 
better  reason  reject  all  histories  whatever. 

It  would  be  easy  to  continue  this  account  of  the  government  of  the  church 
by  bishops,  through  all  succeeding  ages,  to  the  present  time :  but  as  it  is  ad- 
mitted by  the  opponents  of  Episcopacy,  that  the  church  was  governed  by 
bishops,  of  an  order  superior  to  presbyters,  after  the  third  century,  it  is  un- 
necessary to  adduce  further  testimonies  on  this  subject. 
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Note  [D.]  referred  to  in  page  11. 

The  Authority  of  Bishops  was  Diocesan,  not  parochial  in  the  Apos- 
tolic Age. 

It  has  been  asserted  that,  in  the  apostolic  age,  the  authority  of  a  bishop 
was  confined  to  a  single  congregation  :  but  this  assertion  is  utterly  destitute 
of  proof.  It  is,  indeed,  absurd  to  suppose,  that  in  the  large  cities  of  Jerusa- 
lem, Antioch,  &c,  where  many  thousands  were  converted  to  Christianity,  all 
these  believers  constituted  one  congregation,  and  met  together  in  one  place 
for  the  purpose  of  worship.  —  (Jctsii.  41.  iv.  4.  v.  14.  21 — 27.  vi.  7.  xi.  19. 
xxi.  20.)  Yet  this  must  have  been  the  case,  if  a  bishop  was  originally  the 
head  of  only  a  single  congregation,  since  in  each  of  these  cities  there  was  but 
one  bishop,  saint  James  being  bishop  of  Jerusalem,  and  Ignatius  of  Antioch. 
The  same  remarks  may  be  applied  to  the  churches  in  other  cities,  over  which 
bishops  were  constituted.  Each  church  undoubtedly  consisted  of  several 
congregations,  subject  to  one  bishop,  who  had  under  him  presbyters  and  dea- 
cons. So  that  in  the  primitive  age  every  bishop  was  the  head  of  a  Diocese, 
consisting  of  several  separate  congregations,  and  not  merely  of  a  parish  con- 
sisting of  a  single  congregation  of  Christians.  The  scheme  of  parochial 
episcopacy  is  advocated  by  Sir  Peter  King ;  but  the  unfairness  of  the  quota- 
tions from  the  primitive  writers,  by  which  he  attempts  to  support  his  scheme, 
and  the  fallacy  of  his  reasonings  on  the  primitive  government  of  the  church, 
are  fully  exposed  by  Mr.  Slater,  in  his  "  Original  Draught  of  the  Primitive 
Church."  London,  1727.  8vo.  The  statements  of  Mr.  Clarkson,  in  his 
*' Primitive  Episcopacy (London,  1688.  8vo.)  who  has  also  advocated  the 
notion  of  parochial  episcopacy,  are  refuted  by  Mr.  Maurice,  in  his  "  Defence 
qf  Diocesan  Episcopacy.'1    London,  1691. 


Note  [E.]  referred  to  in  page  11. 
Historical  Notice  of  the  Antient  Episcopal  Syrian  Church  in  India. 

The  Syrian  Christians  inhabit  the  interior  of  Travancore  and  Malabar,  in 
the  South  of  India,  and  have  been  settled  there  from  the  early  ages  of  Chris- 
tianity. When  the  Portuguese  arrived,  under  Vasco  de  Gama,  in  1503,  they 
were  agreeably  surprised  to  find  upwards  of  a  hundred  Christian  churches  on 
the  coast  of  Malabar.  But  when  they  became  acquainted  with  the  purity  and 
simplicity  of  their  worship  they  were  offended.  "  These  churches,"  said  the 
Portuguese,  "  belong  to  the  Pope."  "  Who  is  the  Pope?"  said  the  natives  ; 
u  we  never  heard  of  him."  The  European  priests  were  yet  more  alarmed 
when  they  found  that  these  Hindoo  Christians  maintaiiied  the  order  and  dis- 
cipline of  a  regular  church  under  Episcopal  Jurisdiction  ;  and  that  for  thirteen 
hundred  years  past  they  had  enjoyed  a  succession  of  bishops,  appointed  by  the 
patriarch  of  Antioch.  "  We,"  said  they,  "  are  of  the  true  faith,  whatever  you 
from  the  West  may  be :  for  we  come  from  the  place  where  the  followers  of 
Christ  were  first  called  Christians."  - —  Buchanan's  (Christian  Researches, 
pp.  88,  89.  first  edition.) 


Note  [F.]  referred  to  in  page  12. 

Testimonies  of  Non-Episcopalians  in  favour  of  Episcopacy, 

In  addition  to  the  testimonies  of  Calvin  and  Beza  already  cited,  it  were  not 
difficult  to  adduce  numerous  testimonies  from  Melanchthon,  Bucer,  Du  Moulin, 
the  Synod  of  Port,  Dai  1 16,  Grotius,  Du  Bosc,  Le  Clerc,  Pietet,  and  other 
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eminent  non-episcopalians,  in  behalf  of  episcopacy.  The  following,  how- 
ever, may  suffice :  — 

MELANCHTHON. 

(The  Companion  and  Fellow- Labourer  of  Luther.) 

"  Bishops  might  easily  retain  the  obedience  due  to  them,  if  they  did  not 
urge  us  to  keep  those  traditions,  which  we  cannot  keep  with  a  good  con- 
science."—  (Augsburg  Confession,  p.  109.) 

"  We  have  often  protested  that  we  do  greatly  approve  the  ecclesiastical 
polity  and  degrees  in  the  church,  and  as  much  as  iieth  in  us,  do  desire  to  con- 
serve them."  —  {Apology for  the.  Augsburg  Confession,  p.  363.) 

"  I  would  to  God  it  lay  in  me  to  restore  the  government  of  bishops  :  for  I  see 
what  manner  of  church  we  shall  have,  the  ecclesiastical  polity  being  dissolved. 
I  do  see  that  hereafter  will  grow  up  in  the  church  a  greater  tyranny  than  there 
ever  was  before."  —  (Apology,  $c>  p.  395.) 

"  By  what  right  or  law  may  we  dissolve  the  ecclesiastical  polity,  if  the 
bishops  will  grant  to  us  that  which  in  reason  they  ought  to  grant?  And  if  it 
were  lawful  for  us  so  to  do,  yet  surely  it  were  not  expedient.  Luther  *was 
ever  of  this  opinion." — (Melanchthon's  Life  of  Camerarius.) 

"  Zuingle  has  sent  hither,  in  print,  his  confession  of  faith.  You  would 
say  neither  more  nor  less,  than  that  he  is  not  in  his  senses.  At  one  stroke  he 
would  abolish  all  ceremonies,  and  he  would  have  no  bishops."  —  (Melanchthon 
to  Luther,  in  1530.) 

BEZA. 

"  It  was  essential,  by  the  perpetual  ordination  of  God,  it  was — it  is  —  and 
it  will  be  necessary,  —  that  some  one  in  the  presbytery,  chief  both  in  place  and 
dignity,  should  preside  to  govern  the  proceedings,  by  that  right  which  is  given 
him  of  God."  —  (On  the  Degrees  of  the  Evangelical  Ministry,  chap,  xxiii.) 

((  In  my  writings  touching  church  government,  I  ever  impugned  the 
Romish  hierarchy,  but  never  intended  to  touch  or  impugn  the  ecclesiastical 
polity  of  the  Church  of  England."  —  (Letter  to  Archbishop  Whitgift,i\\  the 
Life  of  Whitgift,  printed  by  Snodham,  in  1612.) 

JBUCER. 

(Another  of  the  Reformers.) 

"  By  the  perpetual  observation  of  all  the  churches,  even  from  the  Apostles 
time,  we  see  that  it  seemed  good  to  the  Holy  Ghost,  that  among  presbyters, 
to  whom  the  procuration  of  churches  was  chiefly  committed,  there  should  be 
one  that  should  have  the  care  or  charge  of  divers  churches,  and  the  whole 
ministry  committed  to  him ;  and  by  reason  of  that  charge  he  was  above  the 
rest;  and  therefore  the  name  of  bishop  was  peculiarly  attributed  to  those  chief 
rulers." — (Be  Cura  Curat,  p.  251.) 

PETER  DU  MOULIN. 

(An  eminent  Theological  Professor  of  the  French  Reformed  Church.) 

"  Our  adversaries  unjustly  accuse  us  to  be  enemies  of  the  Episcopal  Order ; 
for  we  must  be  altogether  ignorant  in  history,  if  we  do  not  know  that  anti  - 
quity  speaks  honourably  of  that  degree.  Eusebius  in  his  Chronicle  witness- 
eth,  that  a  year  after  our  Lord*s  death,  James  our  Lord's  brother  was  esta- 
blished bishop  of  Jerusalem  ;  and  that,  ten  years  after,  Euodius  was  created 
bishop  of  Antioch  ;  and  that  after  James  succeeded  Simon  in  the  bishoprick  of 
Jerusalem;  from  whence  descended  the  succession  of  bishops  in  Jerusalem. 
Saint  Jerome,  in  his  book  of  ecclesiastical  writers,  saith  that  Polycarp,  saint 
John's  disciple,  was  by  that  apostle  made  bishop  of  Smyrna.    In  the  same 
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book  he  saith,  that  Saint  Paul  established  Timothy  bishop  of  Ephesus,  and 
Titus  bishop  of  Crete.  And  Tertullian,  in  the  thirty-second  chapter  of  the 
Book  of  Prescriptions,  calleth  those  churches  6  apostolical  churches,  and  buds 
and  sprigs  of  the  apostles,  whose  bishops  were  established  by  the  apostles,' 
&c.  If  sometimes  we  speak  against  the  authority  of  bishops,  we  condemn  not 
the  Episcopal  Order  in  itself,  but  speak  only  of  the  corruption  which  the 
Church  of  Rome  has  introduced  into  it," — (P.  du  Moulin's  Buckler  of Faith , 
Lond.  edit.  1631,  p.  345.) 

THE   SYNOD   OF  DORT, 

"  When  the  Bishop  of  LandafF  [Dr.  Carleton]  had,  in  a  speech  of  his, 
touched  upon  Episcopal  government,  and  shewed  that  the  want  thereof  gave 
opportunities  to  those  divisions  which  were  then  on  foot  in  the  Netherlands, 
Bogermannus,  the  president  of  the  assembly,  stood  up,  and  in  good  allowance 
of  what  had  been  spoken,  said,  *  Domine  nos  non  sumus  adeo  felices.'  (Alas, 
my  lord,  we  are  . not  so  happy.)  Neither  did  he  speak  this  in  a  fashionable 
compliment,  (neither  the  person,  nor  the  hearers,  nor  the  place  were  fit  for 
that,)  but  in  a  sad  gravity  and  conseionable  profession  of  a  known  truth  ;  nei- 
ther would  he,  being  the  mouth  of  that  select  assembly,  have  thought  it  safe 
to  pass  those  words  before  the  deputies  of  the  States,  and  so  many  venerable 
divines  of  foreign  parts,  besides  their  own,  if  he  had  not  supposed  this  so  clear 
a  truth  as  that  synod  would  neither  disrelish  or  contradict." — (Bishop  Hall's 
Divine  Right  of  Episcopacy,  part  i.  §  4.     Works,  vol,  ix,  p.  16.) 

DU  BOSC. 

(An  eminent  Divine  of  the  French  Reformed  Church.) 

"  With  these  exceptions"  [the  tyranny  and  worldly  pomp  of  the  Romish 
Church]  "  we  honour  and  esteem,  as  much  as  any,  the  Episcopacy.  We  know 
that  for  more  than  fifteen  hundred  years"  [this  was  written  in  1650]  "  it  has 
been  established  in  the  Church  ;  that  it  has  advantageously  served  Christianity; 
that  it  has  produced  great  men,  holy  martyrs,  and  admirable  lights,  which  have 
illumined  the  world,  and  will  yet  illumine  it  by  their  writings.  We  acknoiv- 
ledge  that  this  order  has  singular  advantages,  which  cannot  be  found  in  the  Pres- 
byterian Discipline.  If  we  have  followed  the  latter  in  our  churches,  it  is  not 
because  we  have  any  aversion  for  the  former.  It  is  not  because  we  esteem 
Episcopacy  less  accordant  with  the  nature  of  the  Gospel,  less  proper  for  the 
Church,  less  worthy  the  condition  of  the  two  flocks  of  the  Lord ;  but  because 
necessity  obliges  us  to  it;  because,  the  Reformation  having  begun  in  our 
kingdom  amongst  the  people  and  simple  ecclesiastics,  the  places  of  bishops 
remain  filled  by  those  of  a  contrary  religion ;  and  from  this  cause  we  were 
constrained  to  content  ourselves  with  having  pastors  and  elders,  from  fear  of 
opposing  in  one  city  bishop  against  bishop,  which  would  doubtless  have  caused 
furious  troubles  and  implacable  wars. 

"  If  the  bishops  had  at  first  embraced  the  Reformation,  I  do  not  doubt  but 
that  their  order  would  have  been  maintained  in  the  ecclesiastical  polity ;  and 
I  find  a  convincing  proof  of  it  in  an  epistle  of"  [Peter]  "  Martyr;  it  is  the 
fifty-seventh  which  he  writes  to  Theodore  Beza.  He  speaks  to  him  of  the 
bishop  of  Troye  in  Champagne,  where  Christ  had  collected  a  large  and  nume- 
rous church.  He  says  that  the  prelate  of  this  church,  having  known  the 
truth,  set  about  preaching  it  publicly ;  and  as  he  was  an  excellent  man,  that 
he  powerfully  advanced  the  kingdom  of  the  Lord  Jesus.  But  that  having 
entertained  a  scruple  with  regard  to  his  vocation,  he  assembled  the  elders  of 
the  Reformed  Church,  to  know  from  them  if  they  would  acknowledge  him  as 
their  bishop ;  and  besought  them  maturely  to  deliberate  thereupon  :  which 
having  done  with  all  requisite  prudence  and  wisdom,  they  unanimously  de- 
clared that  they  received  him  as  their  true  and  legitimate  bishop.    Who  doubts 
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but  that  if  the  other  prelates  of  the  kingdom  had  followed  his  example,  and 
given,  like  him,  glory  to  God,  they  also  would  have  remained  in  their  stations, 
and  that  their  dignity  would  have  been  preserved  to  them?  since  Martyr,  in 
this  epistle,  approves  both  the  action  of  the  bishop  and  the  resolution  of  the 
elders.  He  wrote  of  it  to  Beza,  as  of  a  thing  for  which  he  blessed  the  Lord, 
and  in  which  he  knew  that  this  great  servant  of  the  Lord  would  rejoice  with 
him.  We  must  not  then  draw  any  consequences  from  our  churches  against  those 
of  England ;  for  in  them  the  reformation  having  been  commenced  by  the  prelates 
and  the  bishops,  we  must  not  be  astonished  if  the  Episcopal  government  has  been 
always  continued.  And  if  there  should  be  found  persons  so  deeply  in  love 
with  the  Presbyterian  parity  (lo-omro?  kpaa-rcti),  as  speaks  Isidore  of  Pelu- 
sium,  to  wish  to  oppose  the  antient  order,  and  to  subvert  it  entirely,  at  the 
expense  of  the  repose  of  the  church,  they  cannot  fail  to  be  blamed." — (Vie 
de  du  Bosc,  Oeuvres,  torn.  viii.  pp.  22 — 25.) 

BENEDICT  PICTET. 

( Professor  of  Theology  at  Geneva. ) 

"  We  must  not  doubt  that  in  each  consistory  there  was  a  pastor  who  pre- 
sided in  the  assemblies,  collecting  the  votes,  and  pronouncing  the  determin- 
ation. Whether  it  were  that  the  order  of  his  reception,  or  the  determination 
of  his  brethren,  gave  him  this  rank ;  on  this  account  it  is  that  he  is  spoken  of 
as  the  angel  of  the  churches." — -(Rev.  ii.)  He  adds,  that  "  The  Jews  gave 
the  title  of  angel  to  their  high  priest,  and  also  to  the  ruler  of  their  synagogue." 

"  A  little  time  after  the  death  of  the  apostles,  one  of  the  pastors  was  called 
bishop,  and  had  some  pre-eminence  over  the  others,  in  the  church  of  Alex- 
andria, after  the  death  of  Mark,  and  in  other  churches ;  although  Poly  carp, 
in  writing  to  the  Philippians,  speaks  only  to  them  of  the  submission  they 
ought  to  maintain  to  their  presbyters  and  deacons,  without  making  any  men- 
tion of  their  bishop,  who,  in  truth,  at  that  time  might  be  dead. 

"  I  do  not  make  these  remarks  as  if  I  condemned  the  churches  where  epis- 
copacy is  established.  I  am  convinced  that  the  Reformed  Churches  ought 
not  to  disquiet  one  another  upon  the  subject  of  exterior  government,  and  that 
it  ought  to  be  left  free  to  all  the  churches  to  govern  themselves,  in  the  way 
which  shall  seem  to  them  most  expedient.  True  it  is  that  the  confession  of 
faith  of  the  churches  of  France  says,  that  all  the  pastors  have  an  equal  autho- 
rity and  an  equal  power  under  Jesus  Christ,  but  the  design  of  the  confession 
was  not  to  exclude  all  sort  of  subordination  among  pastors  ;  it  excludes 
only  the  Roman  Hierarchy  ;  and  it  has  not  defined  the  equality  of  pastors 
as  a  matter  of  divine,  universal  and  perpetual  right ;  for  never  have  they  pre- 
tended to  reduce  all  the  churches  to  the  same  exterior  form.  This  is  evident 
from  the  union  which  has  always  subsisted  between  the  reformed  churches  of 
Geneva,  of  Switzerland,  of  France,  and  of  Holland,  on  the  one  part,  and  the 
English  church,  on  the  other.  And  this  is  further  evident,  because  a  great 
number  of  theologians  attached  to  the  confessions  of  France  and  Holland,  have 
recognised  the  English  Episcopacy  as  a  legitimate  order.  We  may  see  thereon 
the  letters  of  Calvin  to  Cranmer  and  to  Grindal,  his  Treatise  on  the  Neces- 
sity of  the  Reformation,  his  Letter  to  Edward  Seymour,  in  the  year  1543, 
and  Beza's  book  against  Saravia.  The  English  Church  has  always  been  held 
in  the  highest  estimation  by  the  Church  at  Geneva.  We  may  see  thereupon 
what  says  Jacobus  Lectius,  the  famous  civilian  and  counsellor  of  our  republic, 
in  his  book  against  *  Le  Code  Fabrien,'  liv.  xi.  p.  214.  ;  the  letter  of  the  ce- 
lebrated Mr.  Diodati,  which  was  printed  by  Mr.  Durel,  and  that  of  Span- 
heim  to  the  great  Usher. 

"  With  respect  to  France,  the  theologians  of  this  kingdom  have  expressed 
their  sentiments  on  various  occasions.  We  have  only  to  read  the  letter  of 
Mr.  Drelincourt  to  Mr.  Brevint,  that  of  Mr.  Bochart  upon  the  subject  of 
Episcopacy,  that  which  Mr.  Amyraut  has  written  in  various  letters,  Mr.  Louis 
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Cappel  in  his  Theses  ;  the  letters  of  Messrs.  Rondelet  and  Guyon  ;  those  of 
Mr.  du  Bosc,  of  Mr.  Le  Moyne,  of  Mr.  L' Angle ;  and  of  Mr.  Claude  to 
the  illustrious  Bishop  of  London. — (Pictet,  Theologie  Chretienne,  torn.  ii. 
pp.  455,  456.) 

"  In  the  second  age  there  appears  then  to  have  been  only  three  orders, 
bishops,  presbyters,  and  deacons."  —  (Ibid.  p.  456.) 


There  is  one  fact  which  fully  demonstrates  upon  this  subject  the  real  senti- 
ments of  Calvin,  and  the  other  Reformers  of  his  day  ;  and  it  will  weigh  more 
with  every  seriously  reflecting  mind  than  whole  volumes  of  argumentation. 
This  fact  is  recorded  by  Strype,  a  historian  whose  accuracy  and  veracity  are 
indubitable.  Strype  says,  "  They  (the  foreign  Protestants)  took  such  great 
joy  and  satisfaction  in  this  good  king  (Edward  VI.),  and  his  establishment  of 
religion,  that  Bullinger,  Calvin,  and  others,  in  a  letter  to  him,  offered  to  make 
him  their  defender,  and  to  have  bishops  in  their  churches,  as  there  were 
in  England;  with  a  tender  of  their  service  to  assist  and  unite  together." 
—  "  This,"  Strype  adds,  "  nettled  the  learned  at  the  Council  of  Trent,  who 
came  to  the  knowledge  of  it  by  some  of  their  private  intelligencers  ;  and  they 
verily  thought  that  all  the  heretics,  as  they  called  them,  would  now  unite 
among  themselves,  and  become  one  body,  receiving  the  same  discipline  exer- 
cised in  England.  Which  if  it  should  happen,  and  that  they  should  have 
heretical  bishops  near  them  in  those  parts,  they  concluded  that  Rome  and  her 
clergy  would  utterly  fall.  Whereupon  were  sent  over  two  of  their  emis- 
saries from  Rotterdam  into  England,  who  were  to  pretend  themselves  Anabap- 
tists, and  preach  against  baptizing  infants,  and  preach  up  re-baptizing,  and  a  fifth 
monarchy  upon  earth.  And  besides  this,  one  D.  G.,  authorized  by  these  learned 
men,  despatched  a  letter  written  in  May,  1549,  from  Delf  in  Holland,  to  two 
bishops,  whereof  Winchester "  [that  is  Bonner]  "  was  one,  signifying  the 
coming  of  these  pretended  anabaptists,  and  that  they  should  receive  them  and 
cherish  them,  and  take  their  parts  if  they  should  chance  to  receive  any  checks ; 
telling  them  that  it  was  left  to  them  to  assist  in  this  cause,  and  to  some  others 
whom  they  knew  to  be  well  affected  to  the  mother-church.  This  letter  is 
lately  put  in  print :  Sir  Henry  Sidney  first  met  with  it  in  Queen  Elizabeth's 
closet,  among  some  papers  of  Queen  Mary's.  He  transcribed  it  into  a  book 
of  his  called  i(  The  Romish  Policies."  It  came  afterwards  into  the  hands  of 
Archbishop  Usher;  and  was  transcribed  thence  by  Sir  James  Ware."  — 
(Strype's  Memorials  of  Cranmer,  pp.  207,  208.  folio  edition.) 

The  offer  made  by  Calvin  and  the  Continental  Reformers,  of  having 
bishops,  was  frustrated  by  the  intercepting  of  their  letters  by  the  two  popish 
bishops,  Gardiner  and  Bonner  :  Calvin  "  received  an  answer  as  if  it  had  been 
from  the  reformed  divines  of  those  times,  wherein  they  checked  him  and 
slighted  his  proposals.  From  that  time  Calvin  and  the  Church  of  England 
were  at  variance  in  several  points ;  which  otherwise  through  God's  mercy 
had  been  qualified,  if  those  papers  of  his  proposals  had  been  discovered  unto 
the  Queen's  Majesty"  [Elizabeth]  "during  John  Calvin's  life.  But  being 
not  discovered  until  or  about  the  sixth  year  of  her  Majesty's  reign,  her 
Majesty  much  lamented  they  were  not  found  sooner:  which  she  expressed 
before  her  council  at  the  same  time,  in  the  presence  of  her  great  friends,  Sir 
Henry  Sidney  and  Sir  William  Cecil." —  Strype's  Life  of  Archbishop  Parker, 
p.  70.  folio  edition.) 


The  preceding  testimonies  have  been  drawn  from  the  writings  of  presby- 
terian  divines ;  the  following  is  from  the  pen  of  the  Rev.  Robert  Meek,  rector 
of  Brixton  Deverill,  near  Warminster,  Wilts,  who  was  formerly  a  minister  of 
the  congregational  or  independent  denomination.  His  "  Reasons  for  Con- 
formity and  Attachment  to  the  Church  of  England,"  (London,  1831,  12mo.) 
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enter  into  all  the  points  at  issue  between  the  Church  of  England  and  pro- 
fessing Christians  of  other  denominations  ;  and  w  hich  are  characterised  equally 
by  the  candid  and  amiable  spirit  in  which  they  are  written.  They  contain  "  the 
reasons  of  that  decided  avowal  which  a  sense  of  duty  constrained  him  to  make 
of  his  preference  of  the  community  and  ministry  of  the  established  church." 
Disclaiming  any  hostile  feeling  towards  dissenters,  he  states  that  "his  re- 
marks apply  not  to  individuals,  but  to  dissent  as  a  system,  which  he  has 
long  felt  to  be  practically  defective,  and  as  tending  to  contravene  the  Re- 
deemer's prayer  for  the  unity  of  the  church.*'  —  (Pref.  pp.  vii.  ix.) 


Note  [G.]  referred  to  in  page  16, 

Proofs  of  the  Antiquity  of  Liturgical  Worship*  —  Sketch  of  the  His- 
tory  of  the  Book  of  Common  Prayer, 

I.  Scriptural  Authority  and  Antiquity  of  Liturgicai  Worship. 

It  appears  from  the  Old  Testament,  that  the  Israelites,  from  the  commence- 
ment of  their  polity,  generally  used  forms  of  prayer  and  praises  in  their  public 
worship.  The  first  account  of  their  solemn  worship  is  a  form  of  praise,  sung 
in  parts  by  the  men  and  women,  after  their  miraculous  deliverance  from  the 
Egyptians.  —  (Pxod.  xv.  1.  21.)  Soon  after,  God  himself  prescribed  a  form 
of  words,  by  which  the  priest  was  to  bless  the  people,  {Num.  vi.  23 —  26.) 
and  also  forms  of  prayer  for  the  use  of  those  who  offered  their  first  fruits  and 
tithes.  The  psalms  of  David  were  forms  of  prayer  and  praise  composed 
under  divine  inspiration,  not  only  for  his  own  private  use,  but  also  for  the 
public  service  of  the  temple.  —  (1  Chron.  xvi.  7.,  2  Chron.  xxix.  30.,  and 
v.  13.)  After  the  captivity,  the  Jews  had  forms  of  prayer,  some  of  which 
appear  to  have  been  in  use  in  the  time  of  our  Saviour.  —  (Comber's  Scholasli- 
cal  History  of  Liturgies,  pp.  2 — 4.) 

That  Jesus  Christ  and  his  Apostles  joined  in  the  Jewish  worship,  and 
thereby  sanctioned  the  use  of  pre-composed  prayers,  is  evident  from  the  gos- 
pel-history, and  from  the  Acts  of  the  Apostles.  —  (Lightfoot's  Works,  vol.  ii. 
pp.  1036.  et  seq.  Acts  iii.  1.,  xiii.  15.,  xvii.  2.)  And  that  the  Lord's  Prayer 
was  given  by  our  Saviour  to  his  Apostles  as  a  formulary  of  prayer,  may  be 
deduced  from  the  command  in  Matt.  vi.  9.  compared  with  Luke  xi.  I,  2.,  and 
also  from  the  testimony  of  numerous  Christian  writers,  who  lived  in  the  ages 
immediately  succeeding  the  apostles.  And  learned  men  have  remarked,  that 
Christ  took  every  sentence  of  the  Lord's  Prayer  out  of  the  Jewish  prayers  then 
in  use :  so  far  (says  Grotius)  was  the  Lord  of  the  Church  from  all  affectation 
of  unnecessary  innovation.  (Lightfoot's  Horce  Hebraicce,  and  Grotius,  on 
Matt.  vi.  9.  Wheatley's  Illustration  of  the  Common  Prayer,  pp.  3  —  8.) 
Further,  the  sublime  prayer  recorded  in  Acts  iv.  24 — 30«,  seems  to  have  been 
a  pre-composed  form,  because  we  there  read  that  the  whole  company  lifted  up 
their  voice  with  one  accord,  that  is,  joined  altogether  with  audible  voices  in 
prayer,  which  could  not  possibly  have  been  the  case,  unless  such  prayer  was  a 
pre-composed  set  form  ;  for  whatever  may  be  said  in  favour  of  joining  men- 
tally in  a  prayer  conceived  extempore,  it  is  not  possible  that  a  considerable 
congregation  could  join  vocally  or  aloud,  as  the  apostles  and  their  company 
are  related  to  have  done  in  a  prayer  so  conceived.  —  (Wheatley's  Illustration, 
pp.  io—13.) 

But,  besides  the  Lord's  Prayer,  it  is  evident  that  after  the  cessation  of  the 
extraordinary  gifts  of  the  Holy  Spirit,  the  primitive  Christians  very  early  used 
liturgies,  or  pre-composed  forms  of  prayer,  from  the  appellations  given  by 
them  to  their  public  prayers:  which  are  termed  Common  Prayers  by  Justin 
Martyr,  Constituted  or  Appointed  Prayers  by  Origen,  and  Solemn  Prayers  by 
Cyprian.     Dr.  Comber  has  collected  the  testimonies  for  the  use  of  liturgies 
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in  the  Christian  churches  from  more  than  eighty  of  the  fathers  of  the  church 
and  other  ecclesiastical  writers,  between  the  second  and  the  eleventh  centuries, 
in  his  Scholasticcil  History  of  Liturgies* 

In  the  times  immediately  succeeding  the  apostolic  age,  liturgies  were  com- 
posed in  the  language  of  the  people  for  whose  use  they  were  intended ;  it 
being  "  a  thing  plainly  repugnant  to  the  word  of  God,  and  the  custom  of  the 
primitive  church,  to  have  public  prayer  in  the  church,  or  to  minister  the  sacra- 
ments in  a  tongue  not  understanded  of  the  people."  —  {Art.  xxiv.)  Thus, 
the  Oriental  churches  employed  the  Greek  language;  and  the  Western 
Church  the  Latin,  because  those  were  the  predominant  languages  of  the 
Roman  empire.  The  Latin  language  continued  to  be  generally  understood 
in  the  countries  immediately  under  papal  influence,  until  it  became  the  policy 
of  the  Romish  Church  to  keep  the  common  people  in  the  blindest  possible 
ignorance.  Accordingly,  the  Romish  divines  assembled  at  Trent  declared 
that  it  did  not  appear  expedient  to  them  that  mass  should  be  celebrated  in  the 
vulgar  tongue ;  and  they  solemnly  cursed  any  and  every  person  who  should 
assert  the  contrary. — -(Canones  Concilii  Tridentini,  Session  xxiii.  c.  8,  9.) 
In  pursuance  of  this  antiscriptural  decree,  divine  service  continues  to  be  cele- 
brated in  the  Latin  language  in  all  countries  under  the  spiritual  domination 
of  Rome. 

II.  Sketch  of  the  History  of  the  Book  of  Common  Prayer. 

At  the  Reformation,  all  the  Protestant  churches  on  the  Continent  unani- 
mously rejected  prayers  in  an  unknown  tongue  ;  and  without  a  single  excep- 
tion introduced  liturgies,  which  are  extant  to  this  day,  for  the  more  uniform 
celebration  of  Divine  service. 

In  England  the  work  of  reforming  the  liturgy  commenced  in  the  reign  of 
Henry  VIII.  by  the  publication  of  the  Creed,  Paternoster,  and  Ten  Com- 
mandments, in  English,  in  1536:  and  in  1545  was  published  the  "King's 
Primer,"  containing  a  form  of  morning  and  evening  prayer,  besides  other  de- 
votions. On  the  accession  of  Edward  VI.,  the  king  and  his  council  com- 
missioned Archbishop  Cranmer,  and  Bishop  Ridley,  with  eleven  other  eminent 
divines,  martyrs  and  confessors,  to  draw  up  a  liturgy  in  the  English  language, 
for  the  general  use  of  the  church,  free  from  those  unfounded  doctrines  and 
superstitions  which  had  disgraced  the  Latin  liturgies.  This  was  completed 
and  presented  to  the  king  in  1548,  and  published  in  the  following  year.  But, 
some  exceptions  having  been  taken  to  this  book,  it  underwent  a  severe  revi- 
sion ;  and  was  confirmed  by  parliament  in  1552.  During  the  reign  of  Queen 
Mary  the  two  acts  of  parliament  which  had  authorised  its  use  were  repealed, 
and  the  Latin  liturgies  were  restored  according  to  the  popish  forms  of  wor- 
ship. On  the  accession  of  Queen  Elizabeth  this  repeal  was  reversed;  and 
the  second  prayer  book  of  Edward  VI.,  with  several  alterations,  was  re-esta- 
blished. Some  alterations  and  additions  were  afterwards  made  in  the  reigns  of 
James  I.  and  Charles  I.  In  1661,  the  year  after  the  restoration  of  Charles  II., 
various  other  alterations  were  proposed  and  adopted :  the  book,  with  the 
improvements  then  made,  passed  both  houses  of  convocation  ;  was  subscribed 
by  the  bishops  and  clergy ;  ratified  by  act  of  parliament ;  and  received  the 
royal  assent,  May  19.  1662.  This  was  the  last  revisal  of  the  Book  of  Com- 
mon Prayer,  in  which  any  alteration  was  made  by  public  authority. — 
(Wheatley's  Illustration.  Appendix  to  the  Introduction.  Bishop  Tomline's 
Christian  Theology,  vol.  ii.  pp.  20 — 29.) 

III.  Testimonies  of  Non-Episcopalians  to  the  Value  of  the  Book  of 
Common  Prayer. 

Gkotius.    A  Presbyterian.  —  "  The  English  Liturgy  comes  so  near  to 
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the  Primitive  Pattern,  that  none  of  the  Reformed  Churches  can  compare 
with  it." 

Baxter.  A  Nonconformist.  —  "  For  the  doctrine  of  the  Common  Prayer 
Book,  though  I  had  read  exceptions  against  divers  passages,  I  remembered 
not  any  thing  that  might  not  receive  a  good  construction,  if  it  were  read  v/itli 
the  same  candour  and  allowance,  as  we  read  the  writings  of  other  men."  — 
(Practical  Works,  vol.  xvri.  p.  5.) 

The  Richmond  (Virginia,  Presbyterian)  Visitoh.  — "  The  church- ser- 
vice for  the  morning  is  long,  but  it  is  not  wearisome.  So  far  from  it,  it  is 
popular  and  delightful.  The  reason  is  obvious.  The  prayers,  which  are 
truly  devotional,  are  short ;  and  the  service  is  interspersed  with  the  litany, 
the  lessOns  for  the  day,  a  portion  of  the  psalter,  and  the  occasional  anthems 
pealed  forth  from  the  deep-toned  and  melodious  organ.  The  consequence  is 
that  neither  mind  nor  body  are  fatigued.  But  if  the  hearers  were  to  attend, 
during  the  same  length  of  time,  to  two  or  three  prayers  from  well-meaning 
laymen,  as  is  often  the  case  in  our  conference  meetings,  they  would  bitterly 
complain."  —  (Cited  in  the  Episcopal  Watchman  of  March  29.  1828.  Pub- 
lished at  Boston,  Massachusetts. ) 

Eclectic  Review.  — "  The  church,  it  cannot  be  denied,  professes  the  life- 
giving  doctrines  of  the  Gospel,  favours  every  great  principle  rescued  from 
Rome  by  the  Reformers,  and  puts  into  the  lips  Of  the  people  a  language  of 
devotion,  unrivalled  in  majesty,  beauty,  propriety,  and  comprehension."  — 
(Third  Series,  vol.  ii.  December  1829,  p.  495.) 

Jacob  Abbott.  A  Congre gationalist.  —  Public  Prayer  "  is  always,  as  it 
ought  to  be,  general  in  its  language,  both  of  confession  and  request.  Take, 
for  instance,  the  language  of  the  prayer  book  of  the  Church  of  England,  so 
admirably  adapted  to  its  purpose.  — '  We  have  erred  and  strayed  from  thy 
ways  like  lost  sheep.  We  have  followed  too  much  the  devices  and  desires  of 
our  own  hearts.  We  have  offended  against  thy  holy  laws.  We  have  left 
undone  those  things  which  we  ought  to  have  done ;  and  we  have  done  those 
things  which  we  ought  not  to  have  done.  And  there  is  no  health  in  us.'  — 
How  general  is  this  language  !  It  is  so  with  our  Saviour's  model  of  prayer. 
*  Forgive  us  our  debts,  as  we  forgive  those  who  are  indebted  tons.'  —  Public 
Prayer  ought  to  be  somewhat  general  in  its  expressions  :  for  it  is  the  united 
voice  often  of  thousands,  and  expresses  only  the  acknowledgments  and  the 
petitions  which  are  Common  to  them  all."  —  (Young  Christian,  p.  263. 
Boston.  1832.) 


Note  [H.]  referred  to  in  page  19. 

On  the  Moderation  of  the  Church  of  England. 

rtne  following  testimony  to  the  tolerant  principles  and  moderation  of 
the  Church  of  England  appeared  in  the  Times  Newspaper,  of  Decem- 
ber 20.  1833,  frOm  the  pen  of  a  Minister  of  the  Wesleyan  Methodists. 

to  the  editor  of  the  times, 
"  Sir,  —  Observing  in  your  paper  a  discussion  upon  the  Dissenters'  cause, 
I  wish  to  correct  your  sentiments  upon  this  subject.  It  appears,  some  how 
or  other*  to  be  taken  for  granted,  that  the  l)issenters,  one  and  all,  are  for  the 
measures  put  forth  by  a  certain  class  of  Dissenters.  I  speak  the  sentiments 
of  our  body,  and  1  indulge  the  gratification,  which  I  think  has  not  been 
denied,  that  we  are  the  most  numerous  class  of  Dissenters,  both  here  and  in 
America.  However  much  we  may  wish  for  changes  for  the  benefit  of  reli- 
gion, we  disdain  the  idea  of  encroaching  on  the  nationai  establishment.  I, 
for  my  part,  am  too  well  versed  in  days  of  yore,  ever  to  expect  a  church  more 
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tolerant  than  the  Establishment •  and  while  I  can  worship  God  in  my  way, 
4  under  my  own  vine,  and  under  my  own  fig-tree,  none  daring  to  make  me 
afraid,'  I  think  it  not  too  much  in  return  to  abide  by  the  majority ;  par- 
ticularly as  I  know,  both  in  parliament  and  in  the  world,  this  is  the  only 
practicable  way  to  secure  peace.  JT  could  mention  some  denominations  under 
whom  I  should  be  afraid  to  venture  my  protection,  if  they  were  the  domi- 
nant party.  A  lion  there  must  be ;  and  I  think  that  country  happy  where 
the  lamb  can  lie  beside  him.  It  is  absurd  to  suppose  that  there  should  not 
be  a  ruling  power,  —  one  which  embraces  the  opinions  of  the  majority,  what- 
ever those  be.  But  I  fear,  Sir,  from  the  tone  of  some  of  the  Dissenters, 
that  they  have  left  the  old  school  of  their  forefathers,  and  have  become  too 
political.  I  fear,  if  some  of  them  were  to  get  on  the  top  of  the  tree,  many 
of  us  would  have  to  repent  it.  I  know  also  many  Baptists,  who  disclaim 
connexion  with  those  who  urge  exorbitant  demands  :  and  I  repeat,  for  the 
sake  of  my  brethren,  that  we  are  decidedly  averse  to  that  attack,  which 
some  of  the  Dissenters  are  meditating  against  the  Establishment. 
"  I  am,  with  respect, 
"  Yours,  &e. 

"  A  Minister  of  the  Wesley  an  Methodists. 

"  City,  Dec.  19." 


Although  the  Church  of  England,  in  common  with  all  other  episcopal 
churches,  considers  the  uninterrupted  succession  of  bishops  to  be  essential  to 
the  power  of  consecrating  and  ordaining ;  yet  she  no  where  affirms,  that, 
where  the  ministry  is  not  episcopal,  there  is  no  church,  nor  any  valid  ad- 
ministration of  the  sacraments.  On  the  contrary,  in  matters  of  ecclesiastical 
freedom,  she  leaves  all  other  churches  to  their  liberty,  and  vindicates  their 
right  to  the  same,  as  other  reformed  churches  leave  us  to  our  liberty,  and 
vindicate  the  same; 

In  the  twenty -third  article  of  the  Anglican  Confession  of  Faith,  after 
stating  that  "  it  is  not  lawful  for  any  man  to  take  upon  him  the  office  of 
public  preaching  or  ministering  in  the  congregation,  before  he  be  lawfully 
called  and  sent  to  execute  the  same  :"  it  is  added,  that  "  those  we  ought 
to  judge  lawfully  called  and  sent,  which  be  chosen  And  called  To 
this  work  by  men,  who  have  public  authority  given  unto  them  in  the 
Congregation  to  call  and  send  ministers  into  the  lord's  vineyard." 
This  definition  of  "  lawful  calling,"  Bishop  Burnet  has  observed,  is  expressed 
u  in  very  general  words,  far  from  that  magisterial  stiffness  in  which  some 
have  taken  upon  them  to  dictate  in  this  matter,  The  article  does  riot  resolve 
this  into  any  particular  constitution,  bui  leaves  the  matter  open  and  at  large 
for  such  accidents  as  had  happened,  and  such  as  might  still  happen.  They 
who  drew  it,  had  the  state  of  the  several  churches  before  their  eyes,  that  had 
been  differently  reformed  :  and  although  their  own  had  been  less  forced  to  go 
out  of  the  beaten  part  than  any  other,  yet  they  knew  that  all  things  among 
themselves  had  not  gone  according  to  those  rules,  that  ought  to  be  held  sacred 
in  regular  times.  Necessity  has  no  law,  and  is  a  law  unto  itself."- — (Burnet 
on  the  Articles,  p.  322.  Oxford,  1796.)  Bishop  Tomline,  commenting  on 
the  same  clause  of  this  article,  says*  that  "  No  particular  mode  of  ordination 
is  here  declared  to  be  a  necessary  object  of  faith,  nor  are  any  persons  speci- 
fied, by  whom  ministers  are  to  be  Ordained  to  their  sacred  function ;  it  is 
only  asserted  in  general  terms  that  they  are  to  receive  their  appointment 
from  the  authority  prescribed  by  the  church  to  which  they  belong  ;  and  as 
this  proposition  is  not  contrary  to  any  precept  of  Scripture,  its  truth  will  be 
allowed  by  all  who  admit  the  necessity  of  an  established  ministry."* 

*  Elements  of  Christian  Theologv,  vol.  ii.  p  380.  After  producing  a  copious  and  well  di- 
gested statement  of  the  evidence  tor  the  threefold  order  of  the  Christian  Ministry,  Bishop 
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Again,  in  the  Thirty-fourth  Article  of  the  Church  of  England,  the  same 
regard  to  the  liberty  of  other  churches  is  thus  explicitly  recognized :  "  It  is 

NOT  NECESSARY  THAT  TRADITIONS  AND  CEREMONIES  BE  IN  ALL  PLACES  ONE, 
OR  UTTERLY  LIKE  J  FOR  AT  ALL  TIMES  THEY  HAVE  BEEN  DIVERSE,  AND  MAY  BE 
CHANGED   ACCORDING   TO  THE   DIVERSITY   OF  COUNTRIES,    TIMES,     AND  MEN'S 

MANNERS,  SO  THAT   NOTHING  BE  ORDAINED   AGAINST    GoD*S   WORD.  EVERY 

PARTICULAR  NATIONAL  CHURCH  HATH  AUTHORITY  TO  ORDAIN,  CHANGE  CERE- 
MONIES or  rites  of  the  church."  —  (Article  xxxiv.) 

"  In  these  our  doings,  we  condemn  no  other  nations,  nor  prescribe  any 
thing  but  to  our  own  people  only."  —  (Pt'ef  to  Com.  Prayer,  of  Ceremonies.) 
"  Yet  such  is  the  abundant  moderation  of  our  church,  that  to  merchants  and 
strangers  of  other  churches  are  permitted  their  several  congregations  and 
churches:  and  all  aliens  of  the  Reformation  have,  by  act  of  uniformity,  an 
express  provision  made  for  the  enjoyment  of  their  own  way  of  worship." 
[Upon  this  act  the  French,  German,  Dutch,  and  other  reformed  protestant 
congregations  have  their  separate  churches  in  London,  and  in  other  parts 

of  Great  Britain.]   "  And  this  tender  care  of  other  churches'  liberty, 

which  the  Church  of  England  with  great  moderation  doth  profess,  other  re- 
formed churches  generally  return  to  us.  Which  the  Thirtieth  Canon  doth 
refer  to,  where  it  saith  —  *  This  resolution  and  practice  of  our  church, 
namely,  not  to  reject  and  forsake  other  churches  (only  as  they  depart  from 
the  apostolical  churches),  particularly  with  relation  to  the  use  of  the  cross  in 
baptism,  hath  been  allowed  and  approved  by  the  censure  on  the  Common 
Prayer  Book  in  King  Edward  the  Sixth  his  days,  and  by  the  Harmony  of 
Confessions  of  later  years.'  "  —  (Puller's  Moderation  of  the  Church  of  Eng- 
land, pp.  414— 417.     London,  1679.) 

In  perfect  unison  with  the  moderation  of  the  Anglican  Church,  thus 
avowed  in  her  Confession  of  Faith,  are  her  sentiments,  as  expressed  in  the 
Liturgy  or  book  of  Common  Prayer.  Thus,  in  the  Litany,  her  members 
beseech  God  to  "  rule  and  govern  his  holy  church  universal,  and  keep  it 
in  the  right  way."  So,  in  the  "  Collect  or  Prayer  for  all  conditions  of  men, 
to  be  used  at  such  times  when  the  Litany  is  not  appointed  to  be  said,"  we 
have  the  following  truly  Christian  petition  :  "  More  especially,  we  pray  for 
the  good  estate  of  the  catholic  church,  that  it  may  be  so  guided  and  governed 
by  thy  good  Spirit,  that  all  who  profess  and  call  themselves  Christians  may 
be  led  in  the  way  of  truth,  and  hold  the  faith  in  unity  of  spirit,  in  the  bond 
of  peace,  and  in  righteousness  of  life."  The  prayer,  whence  this  petition  is 
taken,  follows  that  for  the  clergy  and  people ;  having  invoked  "the  healthful 
spirit  of  God's  grace,"  and  "  the  continual  dew  of  his  blessing"  upon  our 
"  bishops,  curates,  and  all  congregations  committed  to  their  charge,"  the 
church  proceeds  in  the  spirit  of  truly  catholic  Christianity  to  petition  the 
"  Creator  and  preserver  of  all  mankind,"  in  behalf  of  all  our  brethren  of  man- 
kind, generally,  and  more  especially  of  the  whole  body  of  professing  Christians, 


Tomline  has  the  following  observations:  — te  Though  I  flatter  myself  that  I  have  proved 
episcopacy  to  be  an  apostolical  institution,  yet  I  readily  acknowledge  that  there  is  no  precept 
in  the  New  Testament,  which  commands  that  every  church  should  be  governed  by  bishops. 
No  church  can  exist  without  some  government:  but  though  there  must  be  rules  and 
orders  for  the  proper  discharge  of  the  offices  of  public  worship;  though  there  must  be 
fixed  regulations  concerning  the  appointment  of  ministers;  and  though  a  subordination 
among  them  is  expedient  in  the  highest  degree,  yet  it  does  not  follow  that  all  these  things 
must  be  precisely  the  same  in  every  Christian  country  ;  they  may  vary  with  the  other  vary- 
ing circumstances  of  human  society,  with  the  extent  of  a  country,  the  manners  of  its  in- 
habitants, the  nature  of  its  civil  government,  and  niany  other  peculiarities  which  might  be 
specified.  As  it  has  not  pleased  our  Almighty  Father  to  prescribe  any  particular  form  of 
civil  government  for  the  security  of  temporal  comforts  to  his  rational  creatures,  so  neither 
has  he  prescribed  any  particular  form  of  ecclesiastical  polity,  as  absolutely  necessary  to  the 
attainment  of  eternal  happiness.  But  he  has,  in  the  most  explicit  terms,  enjoined  obedience 
to  all  governors,  whether  civil  or  ecclesiastical,  and  whatever  may  be  their  denomination, 
as  essential  to  the  character  of  a- true  Christian.  Thus  the  gospel  only  lays  down  general 
principles,  and  leaves  the  application  of  them  to  men,  as  free  agents."    (Ibid.  p.  400.) 
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by  whatever  denominations  they  may  be  called.  The  same  spirit  may  be 
observed  in  the  "  prayer  for  the  whole  state  of  Christ's  Church  militant  here 
on  earth in  which,  after  acknowledging  the  obligation  of  the  apostolic  pre- 
cept "to  make  prayers  and  supplications,  and  to  give  thanks  for  all  men,"  she 
prays  for  the  universal  church,  that  it  may  be  continually  inspired  with  the 
spirit  of  truth,  unity,  and  concord ;  and  that  all  who  confess  God's  holy 
name,  may  agree  in  the  truth  of  his  holy  word*  and  live  in  unity  and  godly 
love." 

It  were  not  difficult  to  adduce  testimonies  from  several  eminent  writers, 
breathing  towards  Christians  of  other  denominations  the  same  spirit  of 
moderation  with  the  passages  above  cited  from  the  Articles  and  Liturgy  of  the 
Anglican  Church.     But  the  two  following  may  suffice. 

1.  The  eminently  pious  and  learned  Archbishop  Wake,  in  the  beginning 
of  the  eighteenth  century,  observes ;  —  "I  bless  God  that  1  was  born  and 
have  been  bred  in  an  Episcopal  Church,  which,  I  am  convinced,  has  been 
the  government  established  in  the  Christian  Church  from  the  very  time  of  the 
apostles.  But  I  should  be  unwilling  to  affirm,  that  where  the  ministry  is  not 
episcopal,  there  is  no  church  nor  any  true  administration  of  the  sacraments. 
And  very  many  there  are  among  us,  who  are  zealous  for  episcopacy,  yet  dare 
not  go  so  far  as  to  annul  the  ordinances  of  God  performed  by  any  other 
ministry." — (Cited  in  Bishop  Wilson's  Ordination  Sermon  at  Calcutta,  p.  43.) 

2.  And  the  learned  and  venerable  Hooker,  more  than  a  century  earlier,  says 
in  his  incomparable  Treatise  on  Ecclesiastical  Polity,  —  "  Another  extra- 
ordinary kind  of  vocation  is,  where  the  exigence  of  necessity  doth  constrain 
to  leave  the  usual  ways  of  the  Church,  which  otherwise  we  would  willingly 
keep  :  where  the  Church  must  needs  have  some  ordained ;  and  neither  hath 
nor  can  possibly  have  a  bishop  to  ordain ;  in  case  of  such  necessity  the  ordi- 
nary institution  of  God  hath  given  often-times,  and  may  give,  place.  And 
therefore  we  are  not,  simply  without  exception,  to  urge  a  lineal  descent  of 
power  from  the  apostles  by  continual  succession  of  bishops  in  every  effectual 
ordination." — (Eccl.  Polity,  book  vii.  ch.  14.) 


THE  END. 
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